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Set. IV. Of the immediate Object of their 
Minds after their Silence and Introverſion, which 
KK they call the Light within them, and ſay it is 
God, Chriſt, the Holy Ghoſt, which they ſay 
they immediately ſee and perceive and bear with- 


in them. A Refutation of their preſumption 
in ſo thinking. : 1 


Sect, 


The Contents. 


' 31g of what they call the Power, Life and Spirit 
both in themſelves and others; that it is not 
Pruine, but Natural and Animal at moſt. How 


2his Power is excited and conveyed from them 


to others, by ſome natural Magia, Faſcinativ. or 
Magnetiſm, whereby they Proſelyte many to th: 
way 


. Magnet iſm, is by the Emiſſion or Efflux of cer- 


tain Animal Subtile Effluviums, by the force of 
exalted Imagination and ſtrong Paſſions of Love, 
Joy, &c. How the Effluvia that come from 
ſtrong Hatred and Malice, are poiſonous and 
deadly. What the moſt effectual Antidote is a- 


gainſt ſuch. IR 
: Some Objections anſwered. 


Sect. VI. Quotations out of Learned Au- 
thors that confirm the Emiſſion. of ſuch Spi- 
Ni, &. | 


A Poſtſcript in Anſwer to Mr Lacy's Pre- 
face to the Cry from the Deſart. vey 


Seft. V. Of their pretended ſpiritual diſcern- 
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QUAKBRISM, ccc. 


Sect. I. 07 the true Spirit of Chr 3. 
nity, what it is, and how it is diſtinguiſh- 
| ed from the Spirits of all Hereticks, and 25 
Schiſmaticts, and unjuſt Pretenders tothe _ | 
nme; and of the Marks aud Proofs wheres | 
by it may be know: from ail others. 


Sect. II. of the Spirit of Ouakeriſm what 3 
it is, and its diſtinction from the true Spi- 2 
rit of Chriſtianity, and how d:ifccrned | 


from it. 


sl. Mute Spirit of Chriſtianity I mean 
3 not the third Perſon of the holy 
Trinity, but ſuch an inward habit 


or frm diſpoſition, and frame of Mind, Will 
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(2) 
and Affections of every true Chriſtian, that is 
made conform to the Doctrine of the Chri- 
ſtian Faith, and Rules and Precepts of holy 
Living, delivered us in the holy Scriptures 
under the New Teſtament, diſpenſation, by 
the inward operation of the holy Ghoſt, as 
the hag om Agent, Cauſe and Author of 
the ſaid inward habit, diſpoſitian and frame, 
and by the form of DoArine delivered us in 
the holy Scriptures, as the ſecondary ſubor- 
dinate and inſtrumental cauſe thereof, unto 
the procuring of which habit, diſpoſition and 
frame, both in its beginning and Progreſs, 
unto the end of our Life, not only the in- 
ward allent of our Underſtanding to the truths 
of the Goſpei, but alſo the hearty conſent 
of our Will, with ſincere love and affection 
to the whole revealed Will of God is moſt 
neceſlary, and with all ready and chearful 
acceptation thereof in Faith, and Love, and our 
daily and conſtant cooperating with the inward 
aids and aſſiſtances of Gods Grace and Spirit, 
with' all the Faculties and Powers of Soul 
and Body, in Religious Acts and Exerciſes 
both internal and external reſpecting the whole 
Law vi God, given to us in the holy Scri- 
ptures, Whereby all the Chriſtian Virtues and 
Fruits of the holy Spirit, mentioned in the 
holy Scriptures, are both begun, continued 
and daily encreaſed in us, to the laſt moment 
of our Life, and which die not with us, but 
remain after Death, to adorn and fit us for 
everlaſting glory and happineſs in the Life to 
come. The which Virtues and Fruits of the 
Spirit, are mentioned in many places of ho- 
ly Scripture, ſometimes ſingly and ſometimes 
I . | jointly, 


(3) 
| CY | 
jointly, and ſummed up together, eſpecially 
in Epb. 5. 9. Gal. 5. 22, 23; 14. 2 Per. 
7.4, 69. Tous 2: , 1. 1 Cor. 13. 
13. Eph. 4. 2, 3. Philip. 2.2, 3. Among 


which Virtues and Fruits of the Spirit, uniry _ 


of Spirit, in the hond of Peace, with the whole 
Body of the Church of Chriſt, which is but. one, 
made up of the faithful of all Nations in all 
Ages fince the Gofpel began to be preached 
to the Gentiles as well as to the Jews, is 
ſuch a ſpecial and diſtinguifhing Character and 
Proof, that whatever pretences and ſeeming 
ſhowes of other Virtues, Perſons may lay claim 
to, yet without this Virtue none can be ſaid 
to be a compleat true Chriſtian, or have the 
Spirit of Chriſtianity compleatly formed in 
him. And our Bleſſed Saviour Jeſus Chniſt 
laid fo great weight upon it, to wit, that 
all his faithful followers might be one, to wit, 
of one Heart and Mind, Soul and Spirit, that 
He prays to the Father for it, five times in 
that one Prayer, Job. 17. v. 11, 21, 22, 
23. It being ſe neceſſary a virtue to every 
true Chriſtian, this unity or oneneſs of Spi- 
rit with the Church of Chriſt, that without 
it, or where it is wanting, or gone from, the 
other Virtues languiſh, for want of nouriſh- 
ment, and ſo muſt die, and be extinct: for as 
our Blefled Saviour himſelf is the Head, as he 
is bath God and Man, from whom every par- 
ticalar Member is ſpiritually nouriſhed with 
the ſanctifying Gifts and Graces, and holy 
Aids and Aſſiſtances of the holy Spirit, {6 
this nouriſhment in God's ordinary way 1s 
daily and conſtantly received by thoſe who 
remain in Communion with the Church, and 
MS are 
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are joined both to the Head and to'the Church, 
by bands and joints in holy Communion and 
fellowſhip with her in the external ordi- 
nances of the Word, Prayer, and Sacraments, 
according to Act, 2. 47. Epb. 4. 16. Col. 
2. 19. And notwithſtanding, tlie extraordi- 
nary gift of diſcerning of Spirits, with other 
miraculous gifts are ' ceaſed, and were not 
always to continue; yet this ſpiritual or- 


dinary gift of diſcerning remains in the true 


Church, that is a real gift and fruit of the 
Spirit, to know the Tree by the Fruits: for 


all true external good Works, that proceed 
from the true Liſe and Spirit of Chriſtiani- 


ty in any Perſons, fend forth ſuch a Ray of 
. Light, and Savour of Life, to all diſcerning 


"Perſons, as evidently enough diſcover. the 


- Inward Spring, Root and Ground from which 


they proceed, according to which our Savi- 


our gave the name of Light to good Works, 


in his: Sermon on the Mount Mart. „ 1. 


Let (ſald he) your Light fo ſhine before Men, 


that they beholding : your gaod Works, may glo- 


rTifie-your-Father which is in Heaven: And why 
are good Works called Fruits in Scripture, 
but that as the Fruits of good Trees have 


their Savour and Taſte, whereby they may 


be known to be ſuch, ſo good Works have 
their Savour and Taſt, whereby they may be 
known alſo; and according to this St. Tau. 
ſaid concernirg himſelf and his Brethren, 2 


Cor. 2. 15. e are a good Savarr, both with 


reſpect to their good and: holy Doarine; and 
alſo their good and holy Life, and our Bleſ- 
fed Saviour called his Apoſtles both with re- 
re ſpect to Dottine and Life, The Light af 


the 
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the World, and the Salt of the Earth, that 
is both ſavory it ſelf, and makes other 
things that are ſalted with it ſavory alſo. 

Now as the true Spirit of Chriſtianity is 
one and the ſame uniform, Catholick, and uni- 
verſal Spirit in the main, as to Subſtance, 
in all true Chriſtians, in all Nations, ſo the 
Spirit of each Hereſie is different one from 
another, and therefore we are commanded 
by St. John to try the Spirits, becauſe each 
Hereſie has its differing Spirit, and the Ring- 
leaders or Heads, and firſt Teachers and Broach- 
ers of every ſeveral Hereſie, have the Spirit 
of that Hereſie formed and faſhioned in them, 
according to the Model of the Hereſie they 
have embraced, and ſome odd ſingularities of 
diſtinction they have made, as marks of ſe- 
paration, to continue and promote their par- 
ty: and it ſeldom or never fails but that the 
People or Society, that embrace ſach a He 
reſie, from the firſt Founder and Inventor of 
it, if they embrace it with great Affection and 
Zeal, that he inſpires and infuſes his Spirit 
into them, together with his Words and 
Doctrine; ſo that in many things, not only 
of Words and Practice they reſemble him, 
but in bodily geſture and behaviour, tone or 
ſound of Voice, mien and air of Carriage and 
Deportment, Talk, Walk and Act like them in 
many things, inſomuch, that if heir firſt 
Teacher and Broacher of their Hereſie hap- 
pens to be a Stutterer in his Speech, or ſpeaks 
improperly his native Tongue, it is a chou- 
ſand to one but they will imitate him in 
this alſo, at leaſt the Preachers among them; 
and to be ſure they will not fail to imitate 
him very exactly in his Pride, Paſſion and 
Un- 
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Uncharitableneſs of judging others that dif- 
fer from them. 3 . 

§. II. Next as to the Spirit of Quakeriſm, 
that is to be the main ſubje& of the follow- 
ing Treatiſe, it is evidently to be diſcerned 
not to be the true Spirit of Chriſtianity, not 
only from the laſt Mark and Proof, to wit, 
holding unity of the Spirit with the true Ca- 
tholick Church, and every true part of it 
from which they are vaſtly diſtant, and have 
made the greateſt remove of any that ever 
were before them, from the true Church, 
that ever was made fince the Apoſtles Days. 
Having amaſſed into one Body, all, or at 
leaſt the moſt of all the vileſt Errors, that 
have been broached into the World from the 
Apoſtles days to this very day, as has been 
To ſufficiently ſhown by many excellent Books 
publiſhed againſt them, that I need not, -nor 
do J intend to inſiſt on it here. And as J 
have above given the deſcription of the true 
Spirit of Chriſtianity, ſo I ſhall now give a 
brief deſcription of the Spirit of Quakeriſm 
in a few Words, leaving the more full and 
more particular anatomiſing and detecting it 
to the following Sheets of this Treatiſe, in 
ſhort, it is ſuch an habit, frame and diſpoſi- 
tion of Mind, and Spirit in them, that the {| 
firſt Founder or Founders of their Sect had 
framed in themſelves by the Model of the 
erroneous Opinions they had embraced, (and 
ſome lingularities of Practice, that had nothing 
of Morality or Civility in them) and which 
he and they had inſpired into their follow 
ers, that makes them manifeſtly differ from 
all others, not only of ſound Catholick Chri- 
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ſtians, but from all other profeſſions; and it 
hath this peculiar difference in it from the differ- 
ing Spirits of other Profeſſions, that as the 
Spirit of every Hereſie, is no other but an 
exalted Imagination, joined with perverſion 
of Will, ſo the Spirit of Quakeriſm is the 
moſt exalted imagination of any I ever knew 
or heard of, joined with the greateſt perver- 
ſion of Will, with reſpe& to their tenacious 
adhering to their erroneops Opinions and Pra- 
ctices, which makes it ſo hard for many of 
them to eſcape out of the ſnare of Quake- 
riſm, whereinto they have been entangled, 
for where imagination is ſtrongeſt in any, 
there moſt certainly, true Reaſon and Un- 
derſtanding is weakeſt. Nor will the few 
Morals that are found among ſome of them, 
be any contradiction to this deſcription of 
their Spirit; for many great Hereticks have 
equalled them in all Morals, if not far ex- 
ceeded them. But that which hath mightily 
elevated them into an exalted Imagination, 
| aboye all others of any known Body of Peo- 
ple, is their high pretences to ſpiritual at- 
tainments of diverſe ſorts, above all other So- 
cieties, (though there are ſome other odd 
imaginary and whimfical Perſons who go 
not under the profeſſion of Quakers, that make 
the like pretenſes.) Of which | intend to dil- 
courſe in the following Treatiſe. 


Seat. 


43; 
Se. HI. Of the uakers great pretence 


to a total inward ſilence, and introverſi- 
on, (or turning in) of the Mind ; and of 
the great victory they pretend they have 
obtained over their thoughts, in their Pre- 
tended Devotions. 


pretend not to fay Mück in this Treatiſe 
to refute the Quakers erroneous Princi- 
ples and Doctrines, that having been ſuffici- 
ently done in many other Books both former 
and latter; but what I chiefly intend to treat 
of in the fame is concerning the chief My- 
ſeries of Quakeriſm, relating to the pretended 
ſpiritual experiences and attainments, pretend- 
ed (I fay) by many or moſt of them called 
Quakers, to lay open and detect them, and to 
diſcover the grounds of their miſtakes and 
errors about their high and extraordinary 
pretenſions thereunto above all others gene- 
rally under a Chriſtian Profeſſion, not only 
for the real benefit of the Quakers, ſuch 
who are willing to read with conſideration 
what is here offered to them, but of others 
who have occaſton to converſe with them, 
and by their converſe may be in danger to 
be ſeduced by them. | 
As to the firſt head abovementioned, did 
the Quakers mean by inward ſilence, and 
turning in of the Mind (otherwiſe called in- 
troverſion by Myſtick Writers) what all good 
Chriſtians underſtand according to holy Scri- 
pture, and Chriſtian experience, they need 
mos diſtinguiſh themſelves from all — 
: that 
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that account, ſo as to look vpon themſelves 
as high in their fpiritral attainments and ex- 
periences above others, as Heaven is above 
the Earth. | 15 
I fhall therefore in the fiiſt place, ſhow them 
what all good Chriſtians mean thereby ac- 
cording to holy Scripture, and Chriſtian ex- 
perience. 5 . gn 
7. That an inward tranquillity, quiet and 
peacefulneſs of Mind, and regularity of 
Thoughts, and of all inward Affections and 
Paſſions and Motions of the Will, may be 
attained by every true Chriſtian, in a very 
good meaſure and degree, and ought to be 
laboured after by all, and has been and is at- 
tained by many to their great inward Peace 
and Comfort, is readily granted, and ought 
to be granted by all good Chriſtians; and 
that this happy attainment and experience, 
is not to be come at without the ſpecial. 
Grace of God's bleſſed Spirit aſſiſting our ſin- 
cere endeavours, in the diligent ſtudy of God's 
holy Word, Meditation and Prayer, and all 
other helps and means recommended tp us 
in holy Scripture. 5 
2. That the Soul and Mind of Man, hath 
a Faculty of reflexien, to turn in to it ſelf, 
and reflect upon it ſelf, and its ſtate towards 
God, and to View, Conſider and Examine its 
inward Thoughts and Conceptions, and its 
inward Actings both of the Underſtanding 
and Will, and its Affections and Paſſions by 
the help of God's Grace and Spirit, working 
jointly with the Word, which is the reveal- 
ed Will of God, the ſame that is delivered 
to us in the holy Scriptures, ſo as to be able 
8 to 


( 10 ) 
to know and diſcern whether they are good 
or evil, is alſo granted, and will be granted 
by all true intelligent Chriſtians, and that in 
ſuch a large meaſure and degree, as affords 
great inward ſolid Peace and Comfort to 
ſuch as have attained thereunto. And that 
ſo to reflect and turn in the Mind in order to 
know it ſelf, and its inward ſtate before God, 
is a neceſſary Chriſtian Duty incumbent up- 
on all true Chriſtians; as alſo that the in- 
ward reflexion of the Mind is not only neceſ- 
fary in time of Prayer, but frequently at o- 
ther times, and in ſome ſort and depree at 
all times, 0 as that whatever outward ob- 
jects however ſo lawful, the Mind is buſied 
about, yet it ought to be in ſome meaſure 


inwardly diſpoſed and exerciſed within it ” 


ſe}f, to be fit and prepared for all holy 
Duties in their proper Places and Seaſons. 
3. That all ſincere Chriſtians have an abi- 
lity given them by the Grace of God's Bleſ- 
ſed Spirit, in the due and diligent uſe of the 
Mord, and other means afforded them of 
God, to converſe inwardly with God, by ob- 


ſerving and ſenſibly perceiving his inward | 


Operations, Inſpirations, and Illuminations 
within them, that in ſome kind and degree, 
are ever with them, and never altogether 
wanting. And the more that the Soul and 
Mind of Man hath attained to the inward tran- 
quillity, good government and regularity of 
its Thoughts and Affections abovementioned, 
it is not only the more and better qualified, 
well and clearly to diſtinguiſh betwixt God's 
iaward gracions Operations and Inſpirations, 
and all counterfeit reſemblances of them, bur 

alſo 
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„ 
alſo the more qualified and prepared to re- 
ceive a greater encreaſe of them, for its ſpi- 
ritual growth and progreſs. 5 

4. That though by the common illumina- 
tion given of God to all Mankind, by good 
Improvement and Cultivation thereof, Men 
may be able to diſtinguiſh and diſcern betwixt 
moral Juſtice and Injuſtice, Temperance and 
Intemperance, moral Purity and Impurity in 


many particulars, and in all fo far as that 


common Illumination, and the rational Fa- 
= culty enlightned thereby doth extend, with- 
out. the Scripture, as many of the Heathens 
did fo far diſtinguiſh, as appears by their mo- 
rals left upon record in their Books; yet 
with reſpe& to the actings of the theological 
Virtues of Faith, Hope, and Charity, and all 
the Chriſtian Virtues proceeding from them, 
and of thoſe Virtues themſelves, they cannot 
be diſtinguiſhed and diſcerned from the coun- 
= terfeit reſemblances of them, by the common 
{& lamination given to all Mankind, but by a 
= twofold ſuperadded light, the one whereof 
is the light of God's holy Word without us, 
& brovght into us from our outward Learning 
and Reading; and the other is the ſpecial 
light and illumination of his holy Spirit with- 
in us, working by and with the Word, as its 
proper Medium, Organ and Inſtrument. 

5. Though the Soul and Mind of Man 
without ſapernatural aſſiſtance and Grace of 
God's holy Spirit, cannot attain to the above- 
mentioned inward ſilence, tranquillity and re- 
gularity of its Thoughts, Deſires and Affe- 
Alons, yet by its very ſtrong affection to a- 
ny Object, either without it or within is, 
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good or evil, yea even when the object is 
moſt evil and ſinful, whether without or with- | 
in, that ſtrong affection to its beloved ob- 

ject, will ſo command the thoughts of the 
Mind, that it can and will oft draw them all 
from other objects, and fix the Mind as it 
were in a total and perfect ſilence from all | 
thoughts about other objects, and in the in- 
ward delight and complacency it ſeems to k 
enjoy in the preſent object it is fixed upon, 
it may ſeem it ſelf to be in a perfect ſtilneſs | 
or reſt, Thus a Perſon that is mad with | 
love after any thing or object without him, 
has his Mind fo .faſtned and fixed on that 
one thing, that' he minds nothing elſe, and 
that is the cauſe of his Madneſs: and as a 
Perſons love and affection may be ſo ſtrong all 
and vehement towards an object without him WF vi? 
as to faſcinate him thereby; ſo it is noleſs in 
certain, that a falſe Light, or a falſe and evil 29! 
Spirit may ſo get into a Man, and fo faſcinate MW In 
and inveigle his affection, and ſo to ſpeak, be- ſtat 
witch and charm it, and all this under the 3 © 
notion of a true divine Light or Spirit, that WM 2 " 
the Mind being ' captivated thereby, it hath © nat 
the whole command thereof, and the intro- W 2c 
verſion of the Mind in this caſe is not to wil 

the true Light or Spirit of God, but to a ſe- f dot 
ducing Spirit, even Satan transforming him ku 
ſelf, as an Angel of Light, or otherwiſe ſome 
fancy or imagination may be ſo exalted in | 
Man that he may take it for a divine ob- 
ject, and he may be ſo ſwallowed up with it 
and in it, that it may ſeem to drown and 
extinguiſh all thonghts in him, except that | 
only of ſimple perception; for all * 3 
5 OVe 
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doth far exceed, doth greatly impede and in 
4 manner totally ſuppreſs and filence the 
judicial and diſcurfive operations of the In- 


tellect, leaving the Mind only to act by ſim- 


ple apprehenſion. Let it now be granted 
that ſome or many of the Quakers have at- 
tained to ſome mighty and extraordinary in- 
troverſion of Mind, to what they call and 


ſuppoſe to be the Light within them, and that 


frequently by their exceſſive and vehement 
affection to the ſame, they are tranſported 


beyond all thought or intellectual operation 


ſave that only of ſimple apprehenſion, and 


that they ſeem to be totally wrap'd up and 


abſorpt in an inward filence of thought; yer 


aul this} will not prove, that this is any di- 


vine attainment of theirs, or that they are 
in a better condition than all others who are 


not of their Profeſſion, but that they are 
in a much worſe, and in a moſt dangerons 


ſtate. For though it is granted that there is 
2 true and divine Light in Men, and thar in 


a more excellent kind and manner of illumi- 


nation in true Chriſtians, than in Heathens 
and Infidels, yet as the Quakers themſelves 
will acknowledge, and do oft profeſs, it is 
not every Light or Spirit in Men, that is the 
true divine Eight or Spirit, thongh it may 


ſeem ſo to be unto many; for when dit. 


ferences have riſen among the Quakers them- 


ſelves, or thoſe that have been of the ſame 
Profeſſion of Quakers, that they have con- 


tradicted one another, and ſeverely judged 
one another, and Printed one Party againſt 
another, as particularly the Foxonian Party 
„ 15 againſt 


15 ( 14) | 
againſt the Storian Party, and both Parties 
profeſſed to be led by the Light within them, as by 
and they both profeſſed that their Minds | of Gi 
were turned in, to the true Light, yet what the 8 
one Party judged and called the true Light, | the 
and the Spirit of truth, the other Party cal- Bodit 
led darkneſs and the Spirit of error. And | beho 
ſo much may ſuffice at preſent to be ſaid on | his e 
the firſt Head, . Pof tl 
5 125 V hold 
Se. IV. Of the immediate Object of their MF notic 
Minds, in their pretended inward filence 


ratio! 


meto 
and introverſſon of Mind, which they ſay 0 il 
is the Light within, aud which Light Jerf 

within they ſay 75 God, Chriſt, and the finit. 
Holy Ghoſt, and that this Oljedt they gene 
have an immediate Sight, Knowledge and as a 
Perception of, and acquaintance with, with. al ſe 
out all neceſſary help of the holy Seri- ſom 
ptures, or the Doctrine aud Promiſes of Us 
revealed Religion, delivered in them. in 


Ned. 
| errc 
ET for 
ID the Quakers, when they ſay the Light I ger 
— within all Men, is God, Chriſt, and the 
the Holy Ghoſt, mean it no otherwiſe than the 
as generally all intelligent Chriſtians will ac- cep 
knowledge, according to the holy Scripture, WY the 
viz. That as God is faid to be Light in Scri- | fait 
pture, and that as he is preſent in all Men 12 
and things, by his general Preſence, ſo he che 
doth inwardly enlighten all. Men with com- itie 
mon illumination, wheréby their Reaſon or 
Ts 755 ratio- 


A Reſutation of this their Preſumption. 
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rational Faculty is ſo enlightned or aſſiſted, 
as by the medium of the Creatures and Works 
of God in the Heavens and in the Earth, 
the Seas, and Fountains of Waters, as alſo in 


the wonderful workmanſhip of their own 
Bodies and Souls, as by a Looking Glaſs to 
behold and ſee the inviſible things of God, even 
© his eternal Power and Godhead, with the eyes 


of their Reaſon, few or none (I think) would 


: hold any controverſie with them, about their 
= notion of the Light within, as when by a 
metonymie, the name of the Effect is given 


to the Cauſe, and that by the help of the ſad 


common illumination, they may read and un- 
derſtand the Prints and Characters of an in- 
finite Power Wiſdom and Goodneſs, in the 
general Works of Creation and Providence, 


a as alſo that all Mankind might by a ſpiritu- 


al ſenſibility and perception, feel and know 
ſome common inward Operations and Moti- 
ons of the Spirit of God, inclining them to 
repentance and remorſe of Conſcience for 
Sin, all this may be and will be readily grant- 


ed. But it is a very great and dangerous 
| error in the Quakers, and lays a foundation 


for heinous Idolatry, as heinous, and as dan- 
gerous though more ſubtle, as any Idolatry of 
the Heathens, to fancy to themſelves that 


the immediate object of their ſpiritual per- 
| ception, ſight or feeling is God himſelf, Cor 


the divine Eſſence] which as the Scripture 


baith, Joh. 1. 18. 1 Tim. 6. 16. 1 Joh. 4. 


12. No Man bath ſeen or can ſee; for had 
they an immediate perception, fight or intu- 
tion of God himſelf, in his divine Eſſence, 

Oe they 
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they ſhould have the Beatifick Viſion, or 
perhaps more than that amounts unto; for 


it is much queſtioned among able Divines 
whether the Beatifick Viſion hath for its im- 
mediate Object the divine Eſſence, without 
all medium of divine Revelation. But how- 
ever that be, it is moſt certain from Scri- 
pture Authority, that none of all the moſt 
| Holy Prophets and Apoſtles ſaw God imme- 


diately in his Eflence, but by. ſuch repreſen- 
rations and appearances outward and inward, | 


as he was graciouſly pleaſed to afford unto 


them, for St. Paul did ſay in behalf of bim- 


ſelf and the other Apoſtles, 1 Cor. 13. 12. 


1 Job. 3. 2. We fee. now darkly, as through a 


_ GlaG, and ſaid St. John, It doth not yet appear 

what we ſhall be; but had they ſeen God im- 
mediately in his divine Eſſence, or in the Bea- 
tifick Viſion, they had by that not only known 
what they ſhould be in the Future State of 
Glory, but it would have transformed them 
into it. And that the Angels are ſaid (in 
| Scripture) to ſee the Face of God, is a me- 
taphorical expreſſion, only importing their 
high knowledge of God above ours; for ſtrict- 
ly ſpeaking without all metaphors, as God 
hath not Hands and Feet, fo nor ' hath he 
a Face. And though God the Father is nei- 
ther Chriſt nor the Holy Ghoſt, yet as they 
are one God, in unity of Effence, ſo their 
internal illuminations and operations in the 
Hearts and Minds of Men are one and the 
fame, according to that certain and ſound 
Maxim in Chriſtian Divinity, Opera S. Tri- 
nitatis ad extra ſunt indiviſa & communia tots 
Trinitati. 1. e. The Works of the Holy Trini- 
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ty in and upon his Creatures are undivided, and 
common to all the Three. . 

Nor are the Quakers leſs unſound or erro- 
neous, in their ſo boldly affirming both by 
Voice and Print, and that frequently, that 
the Light wighin them, doth actually teach 
them, who duty apply and turn in their Minds 
to It, all Truth ncceſſary to their Salvation with- 
out any thing elſe, and conſequently without all 
Scripture, and all outward means of Inſtru- 
ction, and which is yet much more, that the 
Lioht within them is ſuſſicient to their Salvation 
without any thing elſe, ſo not only excluding 


the neceſſity of the Holy Scriptures, but of 


Chriſt himſelf, as he became Man for us and 


dyed for our Sins, and roſe again in order to 


Salvation, which is rank Deiſz, and Heathen— 
im, or rather worſe; for ſcarce any of 
the Heathens placed all the knowledge thar 
was neceſſary to their happineſs upon a prin- 
ciple within them, without all neceſſary uſe 


of outward means of Inſtruction. 


But there is another fignification of the 
word immediate, with reference to God's im- 
mediate Operations and IHuminations in the 
Hearts and Souls of the Faithful, and yet of 
an inferiour kind to that given to the holy 
Prophets and Apoſtles as ſuch. For the Itu- 
minations and Inſpirations which God gave 
unto them, did not only ſancriſie them, but 
taught them the Myſteries of Salvation in great 
part, without the Miniſtry of Men, or the 
written Word; but the Illuminations and 
Inſpirations that he gives to the faithful, who 
are neither Prophets nor Apoltles, which do 
allo ſanctifie them, do not teach them the 

woken D Myſte- 
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Myſteries of Salvation in that immediate man- 
ner without the Miniſtry of Men, and the 
written Word, but by means of it. But ſee- 
ing God doth teach them the myſteries of 
Salvation, not by the written Word only, 
but by his internal Illuminations and Inſpira- 
tions alſo, whereof he 1s the Immediate Au- 
thor, and immediate Principal Cauſe and A- 
gent with Chriſt, and through him, and by 
the written Word, as his Organ and Inſtrument; 
therefore in this qther ſenſe he doth immediatly 
Ihuminate and Infpire the Faithful. And in 
all gracious Operations and Effects, he doth 
by his Grace and Spirit immediately aſſiſt them 
to produce thoſe gracious effects, by ſutable 
means, ſuch as the Word and Sacraments, 
ieditation, Prayer, Fe, - „„ 
It having been then ſufficiently ſkewed that 
the immediate Object of the Quakers perce- 
Ption, fight, and inward ſenſe and feeling, is 
not God himſelf, or the Divine Fffence aud 
Being, apprehended by them in their internal 
ſilence and introverſion, without any medium 
either of his Word or Works as they pre- 
tend, and yet that they ſo ſtrongly believe 
that it is, and place their whole Faith and 
Confidence in it, what is it but an Idol that 
they truſt in, and adore? Seeing it is not God 
himſelf. And whatever Thing or Being Men 
Worſhip and Truſt in for Salvation, that is 
not God - himſelf, but at beſt ſome gift of 
God, they are guilty of moſt heinous Ido- 
latry. And upon an impartial enquiry and 
examination, what the Quakers thus ſet up in 
them, as it is not God, ſo nor is it any grace 
or gracious Gift of Gad, but either their own 
3 natural 


„„ 
natural Spirit, Soul or Mind, or ſome ima- 
ginary Idol of their Brain, or ſome one or 
other ſeducing Antichriſtian Spirit; for were 
| it any grace or gracious gift of God, that 
would never teach them any one of the leaſt 
of thoſe vile and Antichriſtian Principles and 


Errors, which they ſay this Light within 


them, which they cell God, and Chriſt, and 
the Holy Ghoſt hath taught them, wherewith 
their Speakings and Writings do abound; 
nor (were it the Grace of God, or any 
& 7raciovs gift of God) would it teach them, 
to ſet, up the Gift in room and place of the 
Giver, or to call Chriſt in them a greater My- 
ſtery, and more neceſſary to be known and be- 
lieved in, than Chrit without, which they do, 


ass can be proved both from their Words 
and Writings; nor would it lift them up in 


pride to exalt themſelves above all others as 
F 3 . 
y this high and ſpecious pretence that the 


| firſt Preachers and Ring leaders of the Qua- 


| kers came forth with, that they did not only 
immediately hear God ſpeak in them, in di- 
ſtinct articulate Words, and give them imme- 


diate Commiſſions to travel from Place to 


Place to Preach what God gave them imme- 


diately in ſo many Words neither more nor 


leſs, without adding or diminiſhing, but alſo 
that they did immediately ſee God without 
any medium of his Word or Works, by his 


Word I underſtand his external Word given 
vs in the holy Scriptures, they drew great 


numbers of People after them, and many. al- 
ſo that were well-meaning, but too £vrious 


after novelties, and deſirous of a more ſib- 
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lime and immediate way of Divine Knowledge] 
than God has ſeen fit to give them in thi; 
mortal Life, ſo that they fell under the like 
tentation as our firſt Parents, who, not con- 
tent with the knowledge that God gave them 
of himſelf, and of his Will which he revealed 
to them, aſpired to a knowledge of 2 
higher Nature, to be as God's, knowing Good 
and Evil, at leaſt equal to the Angels, who 
are ſometimes called Gods in Scripture, or 
Elohim, or perhaps to be equal in knowledge 
to God himſelf, who is frequently called Elo. 
% en, 
This high pretence to the knowledge of God 
by immediate converſe with him, immediate- 
ly hearing and ſeeing, and enjoying him with- 
out all outward means of Inſtruction profeſ-ſ 
{ed and taught by theſe Men, hath had ſe- 
veral miſchievous effects upon their Followers 
who were ſo credulous to believe them, eſpeci- 
ally that no ſooner they became their Proſe- 
lytes, but they did throw away not only the 
holy Sacraments, and daily Morning and E- 
vening Prayer in their Families and Cloſets, 
and daily reading the holy Scriptures as the 
_ neceſſary means of their Inſtruction; but 
whatever Knowledge . they had formerly ac-| 
quired either by hearing or reading in the| 
holy Scriptures, or by Fducation of their Pa- 
rents, or by the Preaching of Miniſters, be- 
fore their pretended converſion to Quake- 
riſm, they held it neceſlary to throw it all 
away, as many did, comparing it to the Old 
Heavens and Earth that was to paſs away, 
and e bid muſty ſtuff in old Bottles, and cal- 
ling all Carnal, and the letter that killeth. 
And their Teachers taught them, that they 
. muſt 


| order to receive all new, they 
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muſt be emptied of all their former Know- 
| ledge, Faith and Religion, before they be in 
a fit capacity to receive what was new from 
the Fountain, to wit, the Light within; and in 


muſt have 
their Minds waſhed and purged from all for— 


mer Impreſſions, and be as a tahula raſa, i. e. 


as a naked Table that has all the old paint 
waſhed of, in order to receive the new. 


And in order to it, they muſt not only come 
out of all their former Profeſſion, Religion, 
Faith and Knowledge, but out of all their Sen- 
ſes and Wits, as 1 have heard ſome of them 
expreſs it, and out of all Thoughts, into a 


total inward ſilence of all their thoughts in 


order to fit and prepare themſelves for the 


immediate hearing God, and ſeeing him with- 
in them. Bo 


Now after theſe new pretended Converts. 
began upon this new way, of ſtopping all 
thought, or to practiſe this myſtical Science 
of unthinking, (which is probably thought by 
many to be impracticable, at leaſt to Perſons 
while awake,) by their eager and indiſcreet 


F way, to ſtop all thoughts, which they were 


taught to do, as being all evil and ſinful in 
the firſt birth and nature (not conſidering 
that thoughts that only proceed from Man's 
corrupt Heart, tho' they be evil, yet God 
doth oft pur good thonghts into the Hearts 


of evil Men, that ſhould not be rejected, nor 


ſhould the leaſt good impreſſion formerly re- 
ceived of God, by what they heard or read 
in God s Word, be raſed out) the more they 
end eavoured to ſtop their thoughts, the more 
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they did abound and increaſe in them, by which 
they found not only great inward perplexi- 


ty and trouble of Mind, but great confuſion 
alſo, not only 


by fumes and vapours that got up in their 


Heads, whereby ſome of them have been ſo 
light headed, as they fancied they were like 
to flee, upon their eager purſuit of this in- 
ward ſilence of all thought; as ſome who had 
Aud others 
by the like eager indiſcreet purſuit have 
grown mad, and ſcarce ever recovered : O- 
thers have had their Blood ſo rarified, that 


the experience of it have told. 


it has ſwelled their Bodies, and they have 
felt ſuch inward Pains, that have not only 
made them to ſcream, 
itrong Convulſions and fits of Quaking and 


Trembling, from which originally they re- | 


ceived the name Qunakers, and which many 
have been ready to attribute to a diabolical 
poſſeſſion, and have fo attributed it, whereas 
more generally it proceeded from a natural 
Cauſe as abovementioned. 


And if any will not believe it, that an ea- | 


ger endeavour to ſtop all thonght, or to re- 
duce and recolle& all their thoughts to one 
thing, like gathering all the Rays of the Light 
and Heat of the Sun, that come into a Con- 
cave glaſs into one point, which doth vehe- 


mently burn, is of any ſuch dangerous con- 


ſequence, as I would not adviſe them to try 
the experiment upon themſelves, yet if they 


will be fo raſh to try it but in a begin- 


ning, before they proceed far in the tri- 
al, they will be the eaſier convinced of it; _ 


to the greatly affliting and 
diſordering their Minds, but their Bodies alſo 


but caſt them into 
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t they will take it to be true upon the re- 
ort of others who have tried it, they may 
\e fully certified. Some I confeſs, who are 
Jof ſtronger Conſtitutions both of Mind and 
ody, may be in leſs danger than others who are 
more weak. But as it is generallydangerous to all 
Ito endeavour to ſtop all thought, even no leſs 
than to ſtop all motion of the Blood from Cir- 
Wculation in the Body, which would ſoon cauſe. 
great confuſion and diſtemper therein, or 
than to ſtop all current of an impetuous Ri- 
Wer from all motion, by ſome high and ſtrong 
 czm, that after ſome time will either break 
| own the dam, or over-run and drown all 
' Whicids of Corn, Orchards and Houſes in its 
Wai, when it is forced out of its natural chan- 
nel, fo all intelligent and well conſidering 
hriſtians muſt needs conclude, that it is a 
tempting of God Almighty, and giving a full 
Wand free inlet to any ſeducing Spirit to eater 
where he finds the Heart of Man, like an em- 
Ipty Room, ready to receive him. And if 
the Heart muſt be empty of all thought, 
when the ſeducing Spirit enters it can be in 
Ino condition to reſiſt him, or deny him re- 
ception; and no doubt at his firſt entry, he 
will transform himſelf, as if he were the good 
Spirit of God, and kindle up a falſe Light and 
Fire in the Heart of this unthinking Perſon, 
and then the firſt thought that he will ſuggeſt 

W::nto him, is, that he is an Angel of Light, or 
the Spirit of God himſelf, and fo fits as An- 
Itichriſt in the Temple of God, exalting his 
ditates in the Hearts of thoſe ſeduced by 
him, above God's holy Scriptures and Ordi- 
nance. * 
And 
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And as much miſtaken, as thoſe have been 
who attributed the Quakers quakings, to ſome 
diabolical Poſſeſſion generally, ſo no leſs, but 
yet more dangerouſly have the Quakers been 
miſtaken, who have attributed them, and con- 
tinue to attribute them to the Power of God, 
And becauſe they have read in the Scriptures | 
of the tremblinęs of ſome of God's Prophets, 
which are warrantably attributed to the Pow- 
er of God, they very inconſequentially infer, 
that theirs proceed from the ſame Cauſe, as if 
ſome like effects could not proceed from ve- 
ry unlike and differing Cauſes. Nor is their 
other Argument any better, that their trem- 
blings muſt needs come from the Power of 
God, becauſe they felt a great inward dread 
and terror upon them, for as a great dread 
and terror may proceed from the power of 
God in and upon Men for Sin, ſo a terror e- 
ven to deſperation doth oft proceed from Sa- 
tan, no leſs than a high preſumption on the 
0 e 
But as theſe Quaking fits have generally 
much ceaſed for a long time paſt among the 
Quakers, ſo the cauſe of them ſeems to have 
much ceaſed alſo, to wit, their eager purſuit 
of introverſion and ſtopping of thought, for 
they ſeem to be of late Years as much buſted 
in thoughts how to encreaſe in Wealth and 
Riches as any, or more, and how Men can 
be much in Buſineſs, as many of them are, 
even of their Preachers, and yet be without 
thought ſo frequently as they pretend, is a 
greater Myſtery than can be eaſily believed, 
If it be here objected, that God's Prophets 
were moſt ficly prepared to receive the Pro- 
pPhbetical 
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C phetical influxes and inſpirations, in the in- 
G ternal tranquillity and filence of Mind, ſo 
that at times ſome of them were in an ex- 
taſte, T anſwer, inward tranquillity and ſilence 
of Mind from all vain and impertinent thoughts, 
E ſuch as the holy Prophets had, and ſuch as all 
W faithful Men labour to have, is one thing, and 
Ito be empty of all thought is quite another. 
And for the extaſies that ſome of the Pro- 
Iphets were ſometimes in, It. was not their own 
proper act, but the effect of a Divine Power 
Wand Operation in them, that is far differing 


— _ 


themſelves into, as ſome have done to their 
great hurt, and as it has been reported that 


K 


— 


Wiſe to do; and the odd way of ſtopping all 
thought, is too near of a tendency to thoſe 

anlawful Arts; and I have been in'ormed 
by ſome in America, that the Indians there 
both Men and Women, have their ſilent 
Meetings, where they wait to receive the in- 
ward impalſes and ſuggeſtions of their in- 
Wipiring lionetto, which can be no other but 


c 


; eaſon, that they who would converie im- 
1 rediatel) with Spirits, ſhould retire not on- 
By from outward converſe with Men, but 
from inward converſe with their own thoughts 
3 Win grear part, which they may do. "ia 
Bot ſeeing we have no warrant from the 
[ ord of God. to expect any immediate con- 
Perſe with good Spirits in this Mortal Lite, 


Hor with the Spirit of God himſelf, in ſuch 
In immediate manner as Quakers and ſome 
1 3 ather 


from what Men may ſeck wilfully to caſt 


Witches, and Magicians, and Negro-mancers, 
Wand tiey that converſe with Familiar Spirits 


Wome ſeducing Spirit, And it ſtands with 
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other high Notioniſts pretend unto; what|i 
do theſe Men but expoſe themſelves to the, 
Inufons of evil Spirits, who expect ſuch 
immediate converſe with Spirits that they 
ſuppoſe may be good, and from a vain cre. 
dulity, that their expectations will be anſwer-| > 
ed, endeavour to put themſelves into a po- 
ſture ro receive them. | 5 

And not only Qnakers, but ſome other T 
pretending to more learning and diſcretion, ſt 7 
have run into this odd notion, that if Meal 5 
will abſtract their Minds from all ſenſible Ob- 
jects of this viſible and material World 
and from all inward Ideas that either Imagi- 
nation or humane Reaſon doth preſent to aſ- 
ſiſt the Mind in its attaining to Knowledge in 
ſublime Science, incontinently by this ab- 
NraQtion, the Ideal World, which they make 
to be all one with the Divine Logos N bs 
Word deſcribed by St. John chap. 1. ver. 1. 
would fo cnlighten them by ie ſelf, that i N 
they do but effectually apply their Minds (de- 


voided of all Images and Ideas of things and 251 
of all knowledge they have acquired by con- ©" 


verſe with Men and Books, or by their own 
Meditation upon the Works of Creation, 4 a 
Cc.) to this Ideal World, in it, and by it] 
they ſhould know whatever is to be known, 
either in true Divinity or Philoſophy. For nee 


they conceive that as the ſhadow of the Earth | = 
in the Night ſeaſon, doth hide from us the ©* 
clear Light of the Sun, whereby we ſee. al = 
things viſible on Earth, ſo the Ideas of know- F c 
ledge we have by our outward Senſes, Ima- 5 N 
gination, and bare humane Rationation, ot My 


diſcurſive e are all as a dark Myſti 
B07 cal 
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cal Shadow, and fort of Myſtical Night, that 
TE doth hide from us the clear light of this di- 
vine Sun, and Ideal World, where all things 
are to be known and ſeen by the intellectual 


yes of the Mind, in their archetype eternal, 
divine and uncreated Ideas, which however 


they may ſeem manifold and various to the 
Creaturely Mind, yet in truth are but one in 
the divine Logos. And for the more eaſy 
performance of this ſaid mental abſtrattion, 
W a certain Author (but not a profeſſed Qua- 


ker) adviſeth his Reader to ſtudy rather in 


& the Night than in the Day, or if he ſtudy in 


the Day, to darken the Room wherein he ſtudi- 
i 


Neth, as if it were Night, leſt the Images and 
u Ideas of things that he ſees before him, ſhould 
binder his fight of the Ideal World. But 
E beſide what I have above ſaid againſt this odd 
Notion, with reſpect to the Quakers who 
hold the fame in other Words, | further 


1 thus argue againſt it. Either this Ideal World, 


Jas they call the divine Logos, is a neceſſary 
agent, or a free, if they hold it to be a ne- 
ceſſary agent, that by neceſlity ſhows them 
who duly apply their Minds well and duly 
prepared to look into it, all that it can diſ- 


cover unto them, or all that they are capa- 


ble to have diſcovered, then indeed it would 
neceſſarily follow, that whoever well and 
| duly apply their Minds to it by ſuch mental 
Z abſtraction, ſhould certainly and infallibly re- 
ceive all knowledge by it, both in things 
Divine and Natural, in Divinity and Phi- 
loſophy, without all Converſe with Men and 
Books, and conſequently ſhould know all the 

Myſteries of our Salvation, and the 2 
| | E 2 on- 
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Contents of the holy Scripture, without all 


uſe of the holy Bible and all other Books 
whatioever; for a neceſſary Agent ſtill works 


all it can work, where it finds a capable 
and fit Subject to work upon, as the viſible 
Sun when it ſhines upon our Horizon, being 
a neceſſary Agent, doth neceſſarily diſcover to 
us whatever is before our Eyes if they be ſound, 
and that we do not ſhur them. But if this 
Ideal World, or divine Logos be a free Agent, 
as moſt certainly he is; then we have po 
ground to believe that he will diſcover more 


than what of his free good Will and Plea- : 


ſure, he ſhall think fit to diſcover to us. 


Now neither the holy Scripture, nor our 


Reaſon doth tell us, that the divine Logos 
will teach us either the true Philoſophy or 
Divinity, withont all outward means of 1n- 


ſtruction, and without all converſe with Men 
and Books, and conſtant experience, as well 


as both Scripture and Reaſon teach us the 
quite contrary; therefore the notion is falſe 
and of moſt dangerons conſequence, that di- 
rectly tends to the laying aſide all neceſſary 
uſe not only of the holy Scriptures, but ot all 
other outward means of Inſtruction, and 
to exalt into ſpiritual Pride, and lay a 
foundation of heinous Idolatry; for though 
the eternal Word is in all Men and things, 
and contains all Ideas of all truths neceſſary 
and contingent, natural and ſupernatural, 
yea, and of all things paſt, preſent, and to 
come, and has the ſame Omniſcience, Omni. 
botence, and Omnipreſence, that the Father 
and the holy Ghoſt have, being all one in El- 
ſence; yet it is moſt logical from thence to 

e : infer, 


* 
— 
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infer; that if we turn in and apply our Minds 
to the ſame, He, or the whole Trinity, will 
teach us all truth that we deſire to know, 
or is fit for us to know for our good, Eter- 


| nal or "Temporal, without all outward means 
and helps of Inſtruction, and without all diſ- 


curſive Meditation, Study and Search, other- 
wiſe than ſimply to introvert or apply our 
Minds to that infinitely glorious-Being, with- 
out all medinm as the broachers of that noti- 
on pretend. Have we not a plain ſimilitude 
of it in this World, that as our bodily Eyes 

cannot behold the viſible Sun directly, with- 
out danger of hurt, but by ſome medium, or 
by ſome reflection, no more can our finite 
Minds and Intellects, behold the inviſible 
God without ſome medium or reflection of 
his Light on things and objects created; why 
is it that the Seraphims are ſaid to cover 
their Faces before God, but becauſe they are 


not able to look into his eſſential Glory ? 


The higheſt advance that Moſes that eminent 
Servant of God attained unto by the grace 
and favour of God in divine knowledge was 
to behold the ſimilitude of God, but God 
told him, he could not (Exod. 33. 20.) ſee 
his Face and live, as the Face of God ſignified 
his eſſential Glory. But in all that I have a- 


| boye faid, Iwould not have the Reader think, 


that I do not own nor believe what the holy 
Scripture declareth of the bleſſed enjoyments 
of God, that the Saints enjoy here in an ear- 
neſt and firſt fruits, and ſhall erernally reap 
hereafter in the full Harveſt, expreſſed fre- 
quently in Scripture by ſeeing. of God; as, 


God: 
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God, and, O taſt and ſee that God is good, which 
firmly believe is a privilege of pure and 
faithfal Souls while living in Mortal Bodies, 
in a true earneſt and firſt Fruits; but J do 
not believe that this Viſion and Enjoyment 
of God, 1s by the Soul's looking into the di- 
vine Eſſence, without any medium of divine 
Revelation of God's Mind and Will, and of 
the Myſteries of his Kingdom, as they were 
at firſt by God delivered to his holy Pro- 
Phets, and by them handed down through 

the ſeveral Ages to us, and to be ſo handed 
down to the end of the World, and ſealed 
and confirmed to us by the ordinary Inſpi- 


rations, Illuminations, and Influences of the 


Holy Spirit. What the godly feel and taſt 
of divine inward Joys and Comforts, and ſee 
of God's Goodneſs and Beauty, and Divine 
Wiſdom, and Power, and Love, and Life, 
is not by immediate touches or approaches 
to the divine Eſſence nakedly conſidered, but 
as the divine Eſſence doth pleaſe ordinarily 
of his free good Will and Pleaſure by means 
of his holy Word, according to his faith- 
ful Promiſe, to exert and pour forth upon their 
Souls, by internal divine Operations, Virtues 
and Influences proceeding indeed immediate- 
ly from the holy Trinity, but which are no 
Parts thereof, (for it hath no parts) nor from 
any internal immanent Acts in God, into 


which they cannot ſee, and conſequently nor 


into the divine Eſſence, to which the im- 
manent Acts of God are Eſſential, but all 
theſe inactions and operations of God in the 
Souls of the faithful, are (as Divines uſe to 


ſay) Actions of God ad extra, tranſient from 


God, 


„„ 
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God, but not immanent in him, or to uſe the 
Phraſe of the P/almiſt, emiſſions of Light and 


ruth ſent forth from God to lead us unto 
his holy Hill; Emre lucem tuam & verita- 
tem tuam, &c. O ſend forth thy Light and thy 


Truth, &c. But if Men could look into the 
divine Eſlence, there would be no need of 


ſuch emiſſions. 


Sea. IV. Of the Quakers pretended In- 
fallible Spiritual diſcerning betwixt good 
and evil Thoughts, good and evil Ho- 
tions, Suggeſtions, Inſpirations, and Opera- 
tions, and betwixt all true and falſe 
Lights and Spirits withia them, without 
all neceſſary uſe and help of Scripture 
Rule and Pirection, fimply and only by 
the ſelf evidence of the Light within them. 


As alſo of their pretended infallible diſ- 


cerning of the inward States of others, ſo 
as to know who are Saints or Devils, 
without any external effects either of 


Words or Actions, and of the way and 


manner how they conceive they Know 
this. Rs 


'A Refutation of this. 


TT is ſufficiently known to them who are 
but a little acquainted with the Quakers 
Principles, either by their Words or Wri- 
tings, that they deny the holy Scriptures, 
i. e. the doctrinal Truths delivered in them, 
wat. 2d. ang 8 
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to be the primary Rule of their Faith, Know- 


; 
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ledge or Practice, but the primary Rule they 


will have to be the Light within, of all their 


Faith, Knowledge and Practice. The which 
primary Rule, becauſe it has no dependance 


on a ſecondary Rule ſuch as they call the 
Scriptures, therefore according to them by the 


Light within them alone, without Scripture they 


have a ſpiritual diſcerning of all thoſe things 
abovementioned infallibly. And the conſe- 


quence would well enough follow, that if 


the Light within them gave them all true 


Knowledge and Faith and whatever 1s good 


in them, without all ontward help of the 
holy Scriptures, as it did in great part to the * 


holy Prophets and Apoſtles, that it would 
give them alſo a true diſcerning to diſtinguiſh 


| betwixt truth and error, good and evil thoughts 
whatſoever, Light and Darkneſs, and true and 
falſe Spirits without the help of the holy Scri- 


pture, but the antecedent being falſe, as to 


them, or any other ſuch high Pretenders, 


the conſequent muſt be falſe alſo. But as is 
above declared by the common Illumination 


given to all Mankind well cultivated and im- 
| proved, Men may without Scripture diſtin- 
guiſh and diſcern in great part, betwixt moral 


good and evil, Juſtice and Injuſtice, Tem- 
perance and Intemperance; but there are pe- 
culiar things belonging to the Myſteries of 
Salvation, and to the diſcerning true and 
falſe Spirits, and their differing operations 


within Men, that are not difcernible by the 
common Illumination, but by the Light of 


God's holy Word without us in the holy 


Scriptures, and the ſpecial Light of his holy 
Jͤ 
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Spirit within us, working jointly with, and 
by the word, as its proper medium, organ 
and inſtrument. Even as when we read upon 
a Book the Letters and Words writ on the 
Book help us to know the things therein con- 
tained, but they cannot help us to this know- 
| ledge without ſome Light of Sun or Candle. 
But after we have read the Contents in the 
Book Written or Printed, whether they are 
true or falſe, the queſtion is how this is 
known. The anſwer to which is, that as na- 
tural Truths, ſuch as in the natural Sciences, are 
known by natural Light, when duly propo- 
ſed, ſo ſupernatural Truths, ſuch as theſe con- 
tained in the holy Scriptures, by a ſuperna- 
tural Light, yet not without the things them 
ſelves, to wit, theſe ſupernatural Truths de- 
lirered in the holy Scriptures, the which as 
they are the rule of our Knowledge and 
Faith, whereby we believe them to be true, 
ſo the inward illumination of God's bleſſed 
Spirit, gives us the true diſcerning of that 

Rule, the holy Spirit working efficiently to 
beget in us the faith whereby we believe them to 
be true, and the holy Scripture organically 

and inſtrumentally, the which efficiency of the 
holy Spirit is not in a meer implicit and blind 

way to work in us a Faith without all Rea- 
ſon, or rational Conviction; but the holy 
Spirit doth inwardly ſo enlighten, aſſiſt and 
ſtrengthen our Reaſon, to make us clearly 
ſee the ſtrength of the Reaſons and Argu- 
ments that have ſufficient evidence in them 
to convince and aſſure us, that what 1s con- 
tained in the holy Scriptures is the Word 
Jof God, and hath proceeded from the Spirit 
of God, and therefore is the Truth, the 9 65 
| | F T- 


Arguments are partly intriaſick to theſe Scri- 
ptures themſelves, and partly extrinſick, con- 
cerning which, l think it not proper here fur- 


ther to enlarge. 


Next as to the Quakers high pretenſe to the 
infallible difcerning of the inward ſtates of 
others, who are S.ints or Devils, as their 


chief Founder Geo. Fex has affirmed i in Print, 


without ſpeaking ever a Word, as it is pal- 
pably and notoriouſly falſe, ſo had he faid, 


that the Quakers know, or may know, and 
have at times known who are of their own 
Spirit, and in unity with them in their own 


Spirit, when they are but duly carefol and ob- 
fervant, according to all due circumſtances, it 
may be acknowledged, that ſo frequently it 


may be, and that they have more of this f- 


culty among them, of an inward diſcerning, 


who are of their own Spirit and who are 
not, than commonly others have. But when W 


all this is granted, it would not prove that 


this diſcerning in them is any Divine thing, 
or ſupernatural gift, or {imply conſidered a- 


ny diabolical Art, though the Devil doth 
frequently make uſe of it as an Engine whiere- 


by to deceive; for in very deed it 1s no 0- 


cher but a natural thing, being a meer natural 
Enthufiaſm ſo to ſpeak, plainly diſtin from 
that which is either Divine, ſuch as the holy 
Prophets had, or from that which is ſimply 
Diabolical, ſuch as Witches and extreamly 
malicious Petſons commonly have. And how- 


ever what is here ſaid by me, may ſeem ſtrange 


to many, yet to the Quakers it needs not 
ſeem ſtrange, and ought not; for it is a com- 


mon thing, lince there haye been great Par- 


ties 
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ties and Diviſions among them, each Party 


having their Ring-Leader, as the Foxonian 


party had George Fox, the Perritonian Party 
| had John Perrot, who differed from the Fox- 
| onian Party, about the Hat in time of Prayer, 
| the Foxonians after G. Fox being for putting 
it off, and the Perritonian Party for keeping 
| it on. Now the Foxonians accuſed the Per- 
| ritonians „ or followers of John Perrot, to be 
of John Perrot s Spirit, and the Perritonians 
again accuſed the Foxontans to be of George 
| Fox's Spirit; and the like happened betwixt 
the Foxonians, and thoſe called Storians, the 
| followers of a Quaker Preacher called John 


Story, who oppoſed George Fox's Canons a- 


bout Womens Government, eſpecially in the 


Quakers Women Meetings, and they could not 


more ſeverely reproach one another, than to 
ſay, ſuch a Man is of John Stories Spirit, or 
of John Perrot's Spirit, or of the Foxon:ax 
piric: And concerning this oppoſition of 
| Spirit betwixt the two Parties about the Hat, 
| a Quaker Printed a Book that has heen in 
| the Hands of many, called, the Spirit of the 
| Hat. Now what do the Quakers mean, by 


ſaying, ſuch a Man is of ſuch a Man's Spirit, 


| or ſuch a Man has drunk in ſuch a 7Tan's Spi- 


it, or beware of ſuch a Man's Spirit; they can- 
not mean a Divine Spirit, nor, I think, can 


they mean abſtraily and nakeely the Sprit 


of the Devil, for why ſhould the Spirit of 


| ſach and ſuch a Man be called the Spirit of 


the Devil, ſceing it is confeſſed the Men are 


not the Devil himſelf, but at moſt his In- 
ſtruments. And therefore by the Quakers 
no tion, who ever among them, are followers 
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of any one Man in oppoſition te George Fox's 
Canons, they are of that Man's Spirit, and Pg 
the followers of George Fox, are of Geo. Fox's WM 4 
Spirit, and as they who are of one and the 
ſame Party are of one Spirit, fo they whyg are 
of the oppoſite Party, are of an oppoſite and 
contrary Spirit in ſo far. But how this unity 
and amity of Spirit on the one hand, is felt 
by one another of the ſame Party; and the 
diſcord, oppoſition, and enmity of Spirit is 
felt by them of the other Party, the Quakers 
themſeives know and will readily acknowledge 
from their ſenſible experience, and the way 1s 
this, that they of one Spirit, feel ſome ſecret 
efflux or effluvium go forth from them, (e- 
ſpecially from their Heart) mutually from ore 


another, and to one another, and which goes N 
forth after that manner, ſo as to be received he 
with pleaſure, but to thoſe only of their own WM M 
Spirit; the which efflux or effluvium, they to 


feel to flow from one into another like a up 
pleaſant Oil or Cordial that doth ſenſibly pe 
pleaſe and gratifie them; but what efflux or th 
effluvium of the oppoſite Spirit goeth forth pr 
to them of the contrary Party, if it can have 

room to enter, and that they have not ſuffi- 41 
cient ſtrength to repel it, it will by entring fu 
into them ſo prick and wound them, as if 


ſo many ſharp Pins or Needles did penetrate 8 
their very Heart and Vital parts; but if they At 
have ſtrength to reſiſt it, they will feel it pi 


as it were only to touch them, as with 
ſome very ungrateful touch. And the Quakers 
who know this by experience (but many who 
are under the Profeſſion of Quakers, know 
- nothing of this Myſtery but by hear-ſay or 

e 5 report, 
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report, being meer novices in this Art) glo- 
1 ry not a little in this profound Attainment, 
"WW taking it for granted that it is ſome divine 
"WW gift; and if they happen to be in company 
" W with thoſe of a contrary Spirit, though, per- 
5 | haps he or they, whoſe Spirit is oppoſite to 


them, ſpeak not one offenſive word to them, 
or give not the leaſt offenſive look at them, 
| yet they will tell their Friends at next meet- 
ing, ſuch a Man's Spirit did wound or bur- 
den them, and perhaps they will alſo tell 
their Friends (as uſually they do) that as ſoon 
as they felt how the Spirit of the other Man 
burdened them, they paſt judgment up- 
on him, that is in plain Engliſh, they called 
him Apoſtate, Wicked Man, Dog, Wolf, and 
not only ſo, but ſome of them in this great 
ed heat and ſwell of their Spirit will Curſe the 
Man of the oppoſite Spirit, and undertake 
Vto foretel ſome Judgment of God to come 
upon him, as that God will ſinite him and 
pour out Woes upon him; and all this he 
thinks he does, being acted by a divine im- 
pulſe, when indeed it is nothing but a natu- 
ral Enthy ſiaſm, and ſometimes aſſiſted by ſome 
| diabolical power which they know not to be 
ſuch, of whom it may well be ſaid, they know 
not of what Spirit they are. I call it Enthyſiaſm 
rather than Enthuſiaſm, from the Particle & 
and the greek Verb , i. e. impello, alſo im- 
petu feror, ferveo, hence Enthy ſiaſm ſignifi- 
eth a burning light or fervent impulſe, which 
is either x. Natural, 2. Divine, ſuch as was 
that of the holy Prophets. 3. Demoniacal, 
or Diabolical. Now whatever comes from a- 
ny inward impulſe in a Man, that has ml 
I wit 
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with it, and is predominant in it, is not meer- 
Iy natural, but partly natural and partly dia- 


bolical; but what impulſe Men haye to do, 


_ or write, that is not malicious nor ſin- 
ul, but indifferent, it is but natural, and ſuch 


ſort of natural impulſes are very frequent and 


common among all ſorts of Men, though not 


ſo much obſerved, being the effects of ſome WW 


one or other exceſſive Paſſion, eſpecially of 
Love, Anger, Grief, Joy, which are natural 
Paſſions and are not ſinful, but when they 
have unlawful objects or exceſſes. But if Men 
be acted by a ſtrong malicious impulſe, to 


pour out Curſes and Imprecations upon o- 


thers with whom they are offended, its God's 
great Mercy and Power that preſerves them 
whom they ſo curſe, being innocent, that they 
are not killed or hurt thereby, for the efflux 
of a malitions Spirit in any Perſon, is very 


| Poiſonous and Mortal, as frequent experience 


hath proved, and is a degree of Witchcraft : 


but the beſt Antidote and Remedy againſt it, 


is Innocency, Faith in God through Jeſus 
Chriſt, Prayer, and to oppoſe Love to Ma- 
lice, Meekneſs, and Gentlenefs, and Softneſs, 


to fierce Anger and Wrath. Some Quakers 
have gloried not a little, that after they have ' 
paſled Judgment vpon a Man for iome offence 


they conceived at him, that Man has died 


Toon after, they taking his Death not only 


to be the effect of a divine Prophecy, but 
_ alſo of a divine Power, when it was indeed 
no other but the effect of their malicious Spi- 
rit, that being mortally poiſonous killed him. 
And a certain Quaker having thus vented 
his Paſſion, or Enthy ſiaſm rvpon a Wen 
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with whom he was offended, the Miniſter 


= ſoon after dying, it was conſtrued by the 


Quakers to be a Miracle; and after that, 
they gave him the Name of Prieſt-Killer ; the 


| Paſſage and Name of the Quaker is ſo well 
known among the Quakers, that I think they 

will not deny it, for they have gloried in it. 
| And thus that Scripture is ſometimes literal- 


Iy, as well as it is always ſpiritually fulfilled , He 
that hateth his Brother is a Murtherer, and 
no Murderer hath eternal Life abiding in him. 
And oft it ſo cometh to paſs, that a Man's 


| own Malice recoils upon himſelf and Kills 
him, and the Perſon againft whom he was ma- 


licious is preſerved, according to Job 5. 
2. Wrath killeth the fooliſh Man, and envy ſlay= 
eth the filly one. 3 . 

By what is above ſaid from plain matter of 


| fact, it appears that among Men of oppoſite 
Parties, Intereſts, and Factions, there is an 
W oppolition of Spirit to Spirit, that may be 

| felt, where it is well obſerved in all its due 


circumſtances, as [there is an amity, unity 
and friendlineſs of Spirit to Spirit among 
Men of one and the ſame Party, Faction 
and Intereſt, that is alſo ſufficiently diſcerni- 
ble, and ſo well diſcernible, that when all 
due circumſtances are well regarded, and due 
and regular obſervation is made by a Man, 
he can hardly take his Friend for his Foe, or 
on the contrary, his Foe for his Friend, e- 


| ven though his Foe by all fair Words, Car- 
W riage and Actions profefs the greateſt Friend- 


ſhip. But I think the Quakers, at leſt ſome 
of them, have a greater ſagacity, in this Art 
of diſcerning *who are of their own Spirit, 


than commonly moſt others have, and * 
7 4 
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for three ſeveral Reaſons. 1 Pom” 
really believe and think 124. there is ſuch an 
efflux or ef uvium of Spirits betwixt Man and 


Man, the which efflux as it is grateful to thoſe 


of the ſame Spirit, ſo it is ungrateful and hurt. 
ful to Perſons of a contrary Spirit. Now 


this piece of natural ſagacity known to ma- 


ny Turks, and Indians, and wild Heathens, 


yet is not known nor believed by the gene- 
rality of Chriſtians, nay not by many who 


in other things are Perſons of excellent 


knowledge; and even but few among the 


learned do believe it, and we know, a natu- 
ral belief even in natural things goes a great 
way to further a thing, and a natural unbe- 


lief goes a great way to hinder it. 2. Be- 
| cauſe from their belief and experience of it, 
they are great Obſervers of thoſe goings and 
comings of Spirits betwixt them, the efflux 


of Spirits acting by Sympathy, among 
them of one Spirit, and by Antipathy a- 


mong them of a contrary and oppoſite Spirit 


the one to the other. But Men who have 
no belief of any ſuch effluxes either by ſym- 
pathy or antipathy, will be at no pains to 


obſerve them. For how many other wonder- 


ful things are there in the World, that Men 
for want of obſervation are utterly ignorant 
of. For how long a time was the Circula- 


tion of the Blood in the Bodies of Men and 
| Beaſts unknown for want of due obſervation? 
and howwany things in Aſtronomy as well as 


in other Sciences, kave not been known till 


of late Ages, for want of obſervation, 
3. And laſtly, it is neither the ſimple belief 
of this ſympathy or antiparhy, nor the ſimple 


obſervation of it alone, will make Men Ar- 
| tiſts 


3 1 

„tiſts in this ſagacious Science, though they 
ere both requiſite, but they who are Adeptiſts 
ſo to ſpeak in this Myſtery, though but a 
e 
V 


| natural thing (for I ſpeak not no of either 


Divine or Demoniack Euthy ſiaſin) they muſt 
abſtract and recolect their Minds and Thoughts 


very much from other external Objects, and 


„fe them very much upon the Perſon or 


Perſons they would thus know; and they 


0 muſt be much introverted and keep in their 
t thoughts and imaginations, not unto a to- 
e 


tal filence of thoughts, for, as is already 


ſhew'd, that is either wholly impracticable, 
Jor to eſſay it is extreamly dangerous; but 
with due pains and diſcretion, a Man may ſo 
recollect and call in his ſcattered imagina- 
tions and thoughts as it were to ſome Cen- 


ter, like the Sun beams contracted by a con- 


U 
d 
cave glaſs to a point; and by this means 
g WW the imaginative faculty of the Soul thus con- 


tily fortified and exalted, by which ſtrength 
and exaltation, being joined with ſome ſtrong 
Paſſion of love, deſire, &c. it obtains a great 
| dominion over the Animal Spirits in that 
Man at will to command them, whither to 
go, and to carry the impreſſion with them, 
or ſignature of what it imprints on them, and 
alſo the imagination thus fortified and exalt- 


to the Animal Spirits, to penetrate at their 
efflux from their proper Bodies, into the Bo- 
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ſwered by the like return of the Animal 


„ 


either by ſympathy or antipathy, according 
b | 1 5 


tracted to a Center within the Brain, is migh- 


ed gives great vigor and force, or vivacity 


dies of other Men, which will again be an- 


Spirits of thoſe Men into which they enter, 
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as the Men are of one or of oppoſite Spi- 
THS. | 
And this is a plain demonſtration of what 
the Quakers by a great miſtake and dece- 
ption, call the Life, by which they mean a 
divine Life, and call it the Life of God, and 
the Life of Chrift. that flows from Veſtel to WM m 
Vellel, and the ſpiritual Blood of Chriſt tha WM 8 


circulates through the ſeveral Members or Perſon: d 
of their Society eſpecially when they are aſſembled, ca 


when in very deed it is nothing other but Wt . 


the vigor and vivacity of the Animal Life ar 


and Spirits, invigorated and enlivened by the ne 
force of imagination, highly fortified and ex- z; 
alted, the which efflux of thoſe animal Spi- tr 
rits ſo invigorated when they enter into o- br 
ther Bodies, where there is room for a ſuit-W 
able reception, they raiſe the like ſort of fe 
Life in them, and if there be nothing of the th 
oppoſite Spirit to hinder, they will make life ar 
to riſe where nothing was of it before, and d. 


this the Quakers call the Reſurrection of the WM pf 


Life within Men; but all this Life that flows W +» 
from Veſlel to Veſſel, as their phraſe is, at W ; 
moſt is but the animal Life which they feel MW m 
in one another, invigorated by exalted fancy in 
and imagination in one or both, or in many ir 
together; for as one Coal of Fire will kindle MW er 
many, ſo this invigorated animal Life in one, fu 
like Fire, will kindle the like in many where c 


there are fit ſubjects of reception, as well as MW F. 


raiſe to a higher degree the low degrees of MW 21 


Life that were formerly kindled in others. 


And that I have ſaid, this, that the Qua- le 
kers call the Life of God and of Chriſt in them Q 
being only but an animal Life ks ks). | 
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the force of Imagination, By this 1 would 


by no means have the Reader to think, that 


| either denied what the Scripture fo expreſ- 
ly aſſerts, and the experience of all true Chri- 


| ſtians bear witneſs to, iz. that in all true 


Chriſtians there 1s a Divine Life, called in 


| Scripture, Eph 4. 18. the Life of God, and 
may be called the Life of Chriſt alſo, becauſe 
| God and Chriſt and the Holy Ghoſt the un- 


divided Trinity are the Author and efficient 
cauſe of it, but not that either God or Chriſt 
was ever raiſed from Death to Life in 
any Men, as many of the Quakers moſt erro- 

neouſly fancy. But though I own that there 


[5 a Divine Life - infoſed-into the Souls '6f 


true Chriſtians, that is not the animal Life, 
but as far above it, as Grace is above Nature, 
yet I cannot own, that what Life the Qua- 


| kers can and do frequently raiſe in one ano- 
ther is the divine Life in any degree, who 
| are ſo Antichriſtian in their Principles, as to 


deny the very Foundation of Chriſtianity, 
placing all upon what they call te Light 


within being ſufficient to Salvat on without any 


thing elſe. And to the certain obſervation of 
many that have been preſent at their Meet- 
ings, when this Life is higheſt in their Meet- 
ings, which they fancy is raiſed by their Preach- 
ers, even then they are uttering their dread- 
ful Blaſphemies againſt not only the holy Sa- 
craments, and the holy Scriptures, but againſt 
Faith in Chriſt, God and Man without them, 
and other great Fundamentals of Chriſtianity. . 

It remains now to ſhow yet more particu- 
larly how and after what manner this the 
Quakers call the Life, is raiſed in one ano- 
G 2 ther 


( 44) 

ther, and which they feel in one another, 
and know thereby, who are of their own 
Spirit; as whether it be not! only by the 
Voice, but by the Sight and bodily touch 
alſo, or whether there is any other fourth way 
whereby this efflux or effluvium of the Animal 
Life is conveyed from one to another, or to 
many. To this I anſwer, 1. That this efflux 
or effluvium is conveyed and communicated 
from one to another not only by the Voice 
of Words, but alſo by melodious or muſical 
ſounds and tones, as well without Words as 
with them, more eſpecially by ſuch ſounds 
as are not meerly artificial but natural, or 
both, as oft happeneth. By natural melodi- 
ous or muſical ſounds, I mean fuch as come 
from Perſons ated by ſome vehement Paſſi- 
on of Love, Joy, Grief, Fear, &c. which have 
their ſeveral diſtinct Properties, whereby they 
may be diſtinguiſhed by the Hearers from one 
another, moving the like Paſſions, or at leaſt 
tending to move the like Paſſions in the Hea- 
rers, and which may be diſtintly known 
from all counterfeit and artificial reſem- 
blances of them, if well and duly obſerved. 
And this ſort of melodions ſounds and tones 
was wont to be much uſed by the Quakers 
in their Meetings oft without all Words, 
manv or moſt of the whole Aſſembly of Qua- 
kers uſing them, the advantage of which as 
they reckon, is to raiſe the Life both in them- 
ſelves, and in one another, and their Preach- 
ers, many of them uſe the like ſounds or 
tones, ſometimes with, and ſometimes with- 
out Words in their Meetings. And ſome 

that have been preſent at their Meetings, but 
„ | | not 
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| not of their Profeſſion, and have had skill 
in artificial Muſick, have declared that the 
ſounds they heard in their Meetings were at 
| times ſo Muſical andHarmonions, that the Qua- 
kers who uſed them ſeemed to have had skill 
in artificial Muſick, but that it was not fo 
uniform and free of diſcords as true artificial 
| Muſick is taught by Art, yet ſuch as it was, 
| might have been ſet down in Notes as other 
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e Muſical tunes. But the Quaker-Preachers are 
not ſingular alrogether in this, tho' they 
s have a knack of it far beyond moſt of any; 
for a great many Beggars when they carneſt- 


r ly beg, uſe the like affecting ſounds and tones, 
- W whereby. they do not a little frequently move 
e the compaſſion of Perſons that paſs along to 


- give them Money. And oft the Beggars 


e ſounds of Voices, wherewith all the more ar- 
y @ tificial fort of them beg in the Streets, do ſo 
e nearly reſemble the ſounds of many Quaker 
ſt Preachers in their Meetings, that they can 
2 MW ſcarcely be diſtinguiſhed from one another at 
n WW ſome diſtance. But however that is, the 
1 found or tone that moſt naturally raiſeth the 
J. animal Life in the Hearers to any great de- 
es gree, that is purely natural, i. e. that is the 
r 


s W genuine and natural product of ſome natural 


„ vehement Paſſion in them that utter it, the 
3- WW which if it hath the impreſſion or ſignature 
of the peculiar Spirit of the Perſon that 
uſeth it, it will be peculiarly anſwered by 
the ſame peculiar Spirit that happeneth to 
be in them that hear it, whereas others who 
are not of that Spirit will be little moved 
with it, and if of the oppoſite Spirit will ra- 
| ther be offended than gratified with it. And 
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though natural ſounds and tones as above de: 
ſcribed are moſt apt to excite the Paſſions of 
the animal Life in the hearers, yet the Ar- 
tificial doth contribute thereunto, ſuch as not 
only the artificial ſounds of Mens Voices, but 
of muſical Inſtruments alſo; for that ſaying 
of the Poet is ofa large extent, and may he 
fitly applyed and extended to all the Paſſi- 
ons as well as that of grief, ſi vis me flere do- 
lendum eft primum ipſi tibi. What Paſſion one 
Man would excite in another, let him be firſt 
in that Paſſion himſelf; and if he feign bim- 
ſelf to be in that Paſſion, and be not really 
in it, a conſiderate and well obſerving Perſon 
will not be impoſed vpon by him, eſpecially 
if well skilled in the Philoſophy of the na- 
tural Paſſions, as a Man that feigns or forces 
himſelf either to laugh or weep and cry, 
may be eaſily diſcerned from him that either 
| laughs or weeps from the heart, and from 
the predominant Paſſion of joy or grief. 2. 
This efflux and communication of Spirits may 
be, and frequently is by the ſight and aſpect 
of the Faces of Men one upon another, for 
both the tone and Face of a Man carries in 
them, not only the Image of the inward Paſ- 
lion that is moſt predominant in him, as is 
obvious to moſt, but alſo ſome ſecret impreſ- 
ſion or "ſignature of his Spirit, as he is of this 
or that Faction, Party, or Society, and this 
is ſo much noticed, that I have heard divers 
ſay, that they could know a real Quaker if 
they ſnould meet him in the Street, only by look* 
ing at his Face though they themſelves were not 
Quakers ; and this is by obſerving ſome ſin- 
gular and peculiar Meen and Air in their Fa- 

CES: 
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ces, which are not to be obſerved in other Men. 


But many go under the Name and Profeſſion 


| of Quakers who have nothing of this; for 
| the Quakers diſtinguiſh among themfelves Two 
| ſorts of Quakers, one ſort who have the Life, 


and theſe are only in their eſteem the right 


| ſort of real Quakers, the other ſort who have 
not the Life, though they have the Profeſ- 

| fion. By the having the Life, they do not 
mean ſobriety and honeſty of Converſation, 
| for this they will grant to many who are 


not Quakers, as well as to them who are of 
the ſame Profeſſion with them, but yet want 


| the Life, (that is) in their dialect, they want 
| the Spirit of Quakeriſm, which they reckon is 


a divine Spirit, but (as is aboveſaid) is but 


| a natural thing, and not Divine, nor yet 


Diabolical, except in thoſe who are deeply 


affected with Malice, and puffed up with 
| Pride, or under the power of ſome vicious 


Luſt, as many of them have been and are, 
whereof there have been notorious Inſtaffces, 


| ſome being made publick in the Face of the 
| Sun, others known in private among them 


ſelves. But notwithſtanding there are divers 


| honeſt and well meaning Perſons among them, 


but who are greatly deceived and captivated 
by that Spirit that is in them, to embrace and 


believe their peraicious Errors as if they 


were Divine Truths, and fo far as they are 


thus led by them, it is by the Spirit of Er- 
ror. But 3dly. This efflux and effluvium of 


Spirits is conveyed by the touch and feeling 
of the Hand and Wriſt, as alſo by Kiſſing 
and Embracing, all which are frequently pra- 
qiſed among them, and tho' this is . 
Ivy 
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ly enough and civilly praiſed among Thoy: 
ſands, who are not Quakers, as well as a. 
mong ſome Quakers, yet the high ſort of 
1 Quakers practiſe theſe things, not as others 
j do in common civility without any further 
| regard, but the end of thoſe is to feel the 
Life in one another, and to raiſe and excite 
the Life where it is low; and to this end and 
effect, they not only take their Friends by 
the Hand, but oft gripe and preſs hard with 
the Hand, and ſome of then alſo preſs hard 
the Wriſt as well as the Hand, to feel the 
Life in the Perſon whom they ſo gripe, and 
ſome by their ſo doing eſpecially Men uſing 
it to Women, and Women to Men, have 
thereby propagated impure and filthy Luft 
one to another, eſpecially by kiſſes and em- 
| braces, as alſo by the impure glances of their 
Eyes one towards another, that have at laſt 
terminated in actual Fornications and Adulte- 
ries committed by {ome of the noted Preachers 
among them, as the Quakers themſelves do 
ſufficiently know, however they have ſought 
to cloak and hide them. But I charitably be- 
lieve that many among them abominate thoſe 
vile practices. Now that the Eye doth com- 
monly convey and tranſmit both the good 
and the evil that is in the Heart, and is an 
index of what affection or paſſion predomi- 
nates in the Heart, as much as either the 
voice or touch, or rather more, is certain 
both from Experience and Scripture Autho- 
_ rity that makes mention both of the good and 
evil Eye, and alſo of the great influence that 
both have upon Perſons to do good, 
or to do evil; and why are ſome ſaid to have 
Eyes 
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Eyes full of Adultery in Scripture, but that 
by the 1mpure glance or rays of their Eyes, 
they Propagate and convey an adulterous 


. | Love from one to another, and which, as is 
commonly affirmed, Adulterous and Unclean 
. Perſons know one another by at fight, with- 
e out all Words or any other bodily Signs; the 
d | which if true, may the more facilitate the 
WW vey to perſuade thoſe that will hardly be- 
; lieve any ſuch thing, that the Quakers, name- 
q ly ſuch who have the Spirit of Quakeriſm, 
e aan know one anothers Spirit by the Eye, 
d much as Adulterous Perſons can know one 
| anothers Spirit by the ſame. And it is a ge- 
5 nerally received thing among all who be- 


lere that there are Witches, that with their 
Eyes as well as with other Artifices, they be- 
witch Perſons, though they can hurt none 
n iſ without God's Permiſſion 3 nor is it probable 
| that God will permit any co be hurt by them, 


0 [themſelves to God. But there is a Spiritual 
x or Myſtical fort of Witchcraft, whereby 


falſe Teachers do deceive and bewitch Peo- 
ple, ſuch as thoſe falſe Teachers who be- 
witched the too credulous Galatians, Gal. 3. 
1. Who hath bewitched you, the Greek Word, 


” that is tranſlated in Englifh bewitched, cometh 
from theGreek there Þe7uguvo qd. Thus e ιjE,; 
al li, e. to Kill with theEyes or Sight, or to faſci- 

nate, according to that Latin Verſe of the 


Heathen Poet; 
Neſcio quis teneros oculus mihi faſcinat ag nos. 


H 1. e. 


perſuaded to have a good opinion of them, 
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i. e, I know not what Eye hath faſcinated my 


tender Lambs. „„ | 
And no doubt St. Paul who wrote this 


Epiſtle in Greek to the Galatians, knew the 


full ſignification of this Greek Word, that 


theſe falſe Teachers by their Eyes, as well as 


by other Crafty means, had ſpiritually be- 
witched theſe cr@ulous Galatians with their 
Poiſonous Eyes, or at leaſt had endeavoured 


ſo to do, and had greatly harmed them. And 
| ſeveral Quaker-Preachers, and eſpecially G. 


Fox, uſed very much to look into Peoples 
Eyes, as if they would pierce into them with 
the rays of their Eyes, partly to know them 


and partly to influence them. But 4h, and laſtly, 
beſides the three other ways above mention- þþ 


ed, there is another way which the Quakers 
much glory in, by which they inſpire and 


infuſe the Spirit of Quakeriſm into their cre- 
dulous admirers, or ſuch who have any good 
opinion of them, as being a good and inno- 
cent ſort of People, whoſe converſation is no 


ways dangerous, the which opinion by fair 
inſinuations and flattery, they firſt endeavour 
to beget in Perſons, and as much as poſſible to 
beget an evil and moſt uncharitable opini- 


on of the Miniſters (of the Church of Es- 


gland eſpecially) whom they call Baal's Prieſts, 
and if they have thus far gained upon them, i 


then they find they arelike dry Tinder that 


will eaſily be kindled, by the leaſt ſpark of 
the Quaker Spirit that lights upon them. 
Now the 4th. way is this, that if they can 
get thoſe Perſons whom they have already 


and 


e 

and a bad opinion of all Proteſtant Mini- 

| ſters, eſpecially them of the Church of En- 
gland, to come into their Meetings, the Pow- 
er and Life of Friends as they call it, will 
| reach and take hold of them, and convert 
them to Quakeriſm, ſometimes without all 
outward means; and ſome of their chief Pro- 

| felytes have publiſhed in Print, that after 
| this manner was their converſion to Quake- 

| riſm, viz. neither by Words, ſound of Voice, 

| nor Sight, nor any bodily Touch, but ſim- 
ply by a feeling of the mighty Power that 
exerted it ſelf, the firſt time they came into 
one of their ſilent Meetings, and that not 
only Perſons at Age, but little Children 
have been mightily ſeized vpon by this Pow- 
er; as happened to many School Boys and 
Girls, Quakers Children, at a Quakers Meet- 


e- ing at Walton-Abby in the Year 1681, the 
d which continued with ſome of them, or went 
o. of and returned (like fits of an Ague) for ſe- 
10 veral Weeks, as appears by the Printed Ac- 
ir count of it by the Quakers themſelves. The 
jr which however incredible it doth appear to 
0 moſt, yet the thing is really without all que- 


ſtion; nor will the acknowledging the truth 
of the matter of fact, be any wiſe prejudi- 

cial to the Chriſtian Religion, or give the 
leaſt advantage to Quakeriſm, to render it 

a good thing, as if this fort of Converſion, 

were the effect of any Miraculous Divine 

Power, as the Quakers wonld have it believ- 

ed to be, nay, nor yet altogether a Diabo- 

lick Power, for the whole watter may be 
reſolved into a natural Enthy ſiaſm, or a ſort 

of natural Magick, or Magnetiſm, by a cer- 
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tain efflux or effluvium, of certain Animal yerte 
Volatile Spirits, mightily invigorated by ex- four 


alted Imagination, in Quakers, that flow from abor 


their Bodies by the command of their Will, appl. 
into the Bodies of theſe new Proſelytes, that ¶ he p 

roduce the like Imagination in their credy- ing, 
OR Admirers, as like in moſt caſes produceth | T on! 


its like, in fit diſpoſed ſubjects, and as Fire be he 


kindlebh Fire by application in dry Wood. that 
This ſort of ſudden Converſion of many to ſtian 
Quakeriſm, ſometimes without all Words, a k. 
and at other times, with no more than Five ſtles 
Words, as God's love is to thee, as I knew a our 
Quaker Woman that owned her Converſion he 
to Quakeriſm, by a Quaker-Preacher ſaying only fol 
to that Perſon thoſe five Words; and at other em 
times by no other means, but earneſtly looking only 
into the Perſons Face, and taking them by the 44 
Handor Wriſt,and ſqueezing or preſſing it hard- inſtt 
ly, that Perſon hath ſuddenly turned Quaker; 5 and 
I ſay, this odd ſort of ſudden Converſion his 
has occaſioned many of the Quakers Neigh- the! 


bours of their former Acquaintance, to think 
there was ſome Art of Witchcraft or Dia- 
bolical Magick among the Quakers, which 
they uſed, to Convert People unto them, as 
by tying ſome Ribband about their Wriſt or 
ſecretly putting in ſome inchanted Powder 
into their Drink. But of this I cannot give 
any certain proof, whereas after the manner | 
I have above deſcribed, the Quakers will be 

ſo far from denying it that they glory init, 
that a Converting Power. goes along with 
them, eſpecially with ſome of the moſt pow- 
erful of their Miniſters, that oft by a look 
and touch of the Hand ſome have been con- 


verted 
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eerted by them, and others by their ſpeaking 

four or five Words to them, ſuch or the like 
abovementioned, to which caſe, ſome have 
W applyed that of St. Paul, 1 Cor. 14. 19. where 
he prefers five Words ſpoke with underſtand- 
© ing, to ten Thouſand words in an unknown 
Tongue. But Sc. Paul ſaid, that in the Church 
be had rather do ſo, however we do not find 
that ever St. Paul converted any to the Chri- 
ſtian Faith ſimply by ſpeaking five words in 
Ja known Tongue, or that any of the Apo- 

ſtles ever did ſo, or ever our Bleſſed Savi- 
our himſelf; for though at his ſaying to Mat- 
E thew when a publican, follow me, he aroſe and 
followed him, that will not prove that St. Mat- 
E thew's Converſion to the Chriſtian Faith was 
only by means of thoſe two Words, for 

Matthew before that time might have been 
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. inſtructed tollerably in the Jewiſh Religion, 
; 7 and our Saviour taught no other Religion to 
n {bis Diſciples, but the ſame, or what agreed 


E therewith in ſubſtance, whereas the Quakers 
Religion when duly examined or taught by 
their chief Authors, differs in Subſtantials and 
Fundamentals, and is neither Jewiſh nor Chri- 
Eſtian, but purely Deiſm at moſt. But as I 
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r {do not affirm, nor am I convinced that the 
r Povakers uſe any real Art of Witchcraft or di- 
e abolical Magick known to them, for the 
r [Kconverſion of Perſons to Quakeriſm, as far 
e differ from the Quakers who think it is 
„ by a Divine Power, wherewith they or their 
Preachers are endued either for the Converſion 
Pof Perſons to their way, or for the diſcern- 


ling them who have the true Spirit of Quake- 
rim from them that have it not, without all 
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Words, or external bare viſible Signs; 1 


freely declare my opinion in the caſe, that I 2 
it is in the way and manner abovemention - Ch 
ed, by a certain efflux or effluvium of cer. con 
tain Animal Volatile Spirits from the Bodies Go 
of one to another, bearing or carrying up- cho 
on them an impreſſion or ſignature of the Spi. con 
rit of Quakeriſm, (that is) of the exalted our 
fancy and imagination that is in them, and 4 8 
predominant paſſion of ſelf- love and conceit cal. 
whereby they magnify themſelves and thoſe the 
of their own Party above all others, and or 
whereby they paſſionately love thoſe of their ret 
own Spirit, and as paſſionately hate them who W ers 
are of an oppoſite Spirit to them; whence the 
ariſeth that ſenſible ſympathy that they feel WM me. 
betwixt themſelves and thoſe of their own has 
Spirit, and the ſenſible antipathy they feel be- 


twixt themſelves and thoſe of the oppoſite 
Spirit. Nor is it peculiar to the Quakers, 
that they have a peculiar Spirit of Quakeriſm, 
that ties and links them together, for it 
has been and is commonly among all Here. 
ticks that have aroſe either in the ApoſtleW 
days or ſince, that the Heads and Ring lead 
ers of each Party had their peculiar Spirit 
whereby they did inſpire their Followers, and 
did tye them as faſt as they could poſſible, 
both to them and to one another. And 
therefore it is that St. 7ohn warned and cav- 
| tioned the Chriſtians in his time not to be 
lieve every Spirit, but to try the Spirits 
whether they are of God, and he gives ſeri 
ral good Rules whereby to try them, on: 
whereof was, He who heareth us, (i. e. the A. 
poſtles in what they delivered of Doctrine 


i 
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„% God, and he who hearem not us, is not of 
Cod, and he that abideth not in the Doctrine of 
8 Chriſt, hath neither the Father nor the Son, and 
conſequently, nor have they the Spirit of 
5 W God, howmuch ſoever they boaſt of it. And 
though whatever ſpirit teacheth any Doctrine 
| contrary to the Doctrine of our Bleſſed Savi- 
our and of his holy Apoſtles, that Spirit is 
| a Spirit of Error, and conſequently diaboli- 
cal, whereof the Devil the Father of Lies is 
the Author, yet by the Spirit of Quakeriſm, 
or this or that Spirit of any particular He- 
reticks, that the Heads or principal Teach- 
ers infuſe or inſpire into their Followers, or 
their Followers infuſe into one another, I 
mean not any particular Dzmon or Devil, 
but as I have already faid, a certain efflux 
or effluvium of Animal Volatile Spirits, tranſ- 
mitted from one to. another, the which vo- 
latile Spirits, being material and corporeat 
Beings, are not Dæmons or Devils, but at 
moſt they are but Mediums or Organs and 
Inſtruments, by which Demons or Devils 
work upon Men's Bodies, and by that means 
mediately and remotely upon their Souls and 
Minds; for it is not probable that any Dæ- 
mon or Devil, or Angel whether good or 
bad, can operate upon the Minds of Men im- 
mediately, i. e. without the Medium of the 
Animal Spirits, by which they work upon 
the Fancy or Imagination of a Perſon, and 
by the fancy upon the Mind, or rational fa- 
culty of the Soul, „„ 
Againſt the way and method above pro- 
poſed by me, how the Spirit of Quakeriſm is 
either conveyed from one to another, or by 
: dhe 


ET 
the Quakers diſcerned in one another, I ex. 
peR ſeveral Objections will be made, none 

of which 1 think will be hard to anſwer. 
Firſt, It: will poſſibly be Objected, It the 
Quakers have ſuch a ſure way whereby to 
diſcern one another, who are of their Spirit 
and who are of the oppoſite, how is it that 
they are ſo oft deceived by Cheats who have 
fained themſelves to be of them, and yet 
were afterwards detected to be Cheats, and 
had only put on a ſhow of being Quakers, 
on purpoſe to cheat them of their Money. 
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Anſw. To this Objection, the Quakers are * 
concerned as much to anſwer as I am, and them 
with ſome variation their anſwer and mine 0 
to this Objection will be much a like. They hy it 
will tell you firſt, that though ſome of the 4 5 
weaker ſort among them, who are little grown Add 


up into the Life and Spirit, into which the WW bes t 
more ancient and weightieſt Friends are come 


up, have been deceived: by Cheats and Hy- uod 
pocrites, Jet it is rare that the ancient and mite] 
weighty Friends are at any time deceived by WW alter 
them; but becauſe many of them know that riſer 
the chiefeſt of Note among them have been Sopl 
deceived by ſuch, and even their great Fonnd- ¶ ge) 


er G. Fox has thought better of ſome who 
profeſſed to be Quakers than they deſerved, 
though he boaſted in his Book called the Great 
Myſtery, pag. 229. That he knew the State of 
Souls from Eternity to Eternity: Therefore, ſe- 
condly, the beſt anſwer they can pive to it is 
this, that when any of them are deceived” by 
Cheats and falſe Brethren that come among 
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them, as ſuppoſe the moſt diſcerning of them 100 
ſnould be deceived by ſuch, this happeneth be 


by no 


r 
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by Friends Iooking too much at the outward 
appearance of fair Words and a fair out- 
ide ſhow or Profeſſion, and not keeping cloſe 


| to the Spirit and Life in which the true diſ- 


cerning is felt: and the like anſwer I give to 


| the objection, but with this variation, that 
the Quakers mean by the Spirit and Life in 


which the true diſcerning is given them 
whereby they know who are of their Spirit) 
the Divine Spirit and Life, but I mean not 4 
divine Spirit in the caſe, but only that which 
is but natural, as I have above deſcribed. 


which yet is ſo ſagacious, that whoever of 
them did keep cloſely to it, and did regard all 


due circumſtances, and only judge and diſcern 
by it, they ſhould rarely be deceived in the 
caſe of diſcerning them of their own Spirit. 


Add to this, that it is eaſter to diſcern, who 
| has the Spirit of Quakeriſm, than who has it 
not; for poſitives and affirmatives are oft 


much eaſter known then negatives, as I can 
much more eaſily know that the Sun is riſen 


after I have ſeen it, than to know it is not 
riſen, becauſe I have not ſeen it; and as 


Sophiſms do oft deceive Perſons of a 


| weak Judgment, that they take them for good 


Reaſons, and our bodily Senſes at ſometimes 


| are alfo deceived , or at leaſt our fanſies by 
| our ſenſes, yet that is no Argument, that there 


are no good Reaſons for any thing, or that 


| our ſenſes do always deceive us, as when our 


Sight tells us ſuch a thing is White, to judge 
i to be Black, © 5 = 
But laſtly, I can give a more effectual An- 
ſner to the Objection, than any Quaker will 
be willing to allow, and it is this, that though 
no Hypocrite remaining a Hypocrite, hath or 
1 can 


can have the true Spirit of - Chriſtianity, 
which is a divine and gracious frame of Mind 
and Heart wronght by the Spirit of God in 
every Chriſtian, yet a Hypocrite may receive 
the Spirit of Quakeriſm, and continue ſuch, 
and conſequently when he defrauds and cheats 
the Quakers of their Money, or takes upon 


him for a time the Profeſſion of a Quaker, 


on purpoſe to cheat them of their Money or 
Goods, yet he cheats them not by making 
them believe that he has the Spirit of Quake- 
riſm, when he has it not, for he may bea great 
Cheat and Hypocrite, and all the time he is 
ſo, have as much the Spirit of Quakeriſm as 
any ; the Spirit of Quakeriſm being no wiſe 
inconſiſtent with Hypocriſy, Lying and Cheat- 
ing, and other great Vices; but the true 
Spirit of Chriſtianity is utterly inconſiſtent 
with theſe and all other Vices whatſoever. 
And as a Man may be a profeſſed Quaker, 
and not have the Spirit of a Quaker, fo 
a Man may have the Spirit of a Quaker, and 
be no profeſled Quaker at all times, but as 
his occalion ſerves him. The Spirit of Qua- 
keriſm is not ſuch a hard thing to obtain, but 
a crafty Perſon may not only counterfeit it, 
but have it in as great reality as the beſt of 
them, and put it on or off at his pleaſure, 
if he be but skilfal enough in the Myſtery of 

Quakeriſm, and be Cheat enough till. 
And though this laſk Anſwer may not alit- 
Lie diſpleafe the Quakers of the Foxonian Par- 
ty, yet if any will apply it to the Srorian Par- 
ry, they, viz. the Foxonians, will readily aſſent 
to it; and if any apply it to the Foxonian Par- 
ty, the Storians will as readily aſſent to 0 
an 
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and yet both are profeſſed Quakers, and both 
lay claim to the Spirit and Life in which they 
have a diſcerning to know thoſe of their own 
Party. Nay further, ſome that have long 
profeſſed Quakeriſm, and had at laſt put off 


| the Profeſſion of it wholly, yet many of the 
{ Quakers have concluded they would at laſt re- 


turn to Quakeriſm again, becauſe of what they 


felt of the Spirit of Quakeriſ remain till in 


them. And they have not been altogether 


{ fruſtrated of their expectation as to ſome, which 


when anſwered they have concluded that 
this was revealed to them by a Prophetick 


A 


A Second Objection may be this, that the 
whole Superſtructure of what is aboveſaid on 


| this head js founded on an Hypotheſis that 


will not be readily granted, but rather will 


be oppoſed *by learned Men, »:z. that there 


are ſuch things in Nature, as in Minerals, Ve- 
getables and Animals, and in Men, what ſome 
call Sympathies and Antipathies, which learned 
Men ſay, are meer Fictions, and contrary to 
the Principles of true natural Philoſophy. 

Anſw. That learned Men either in general, 
or in any conſiderable Number, do reject all 
what we commonly call Sympathies and An- 


tipathies in Nature and in natural Things, 1 


never did learn, but rather on the contrary, 
that the learned do generally own the things 
intended by the terms Sympathy and Antipa- 
thy, and where the things are owned, it 1s to 
little or no purpoſe to diſpute about the words. 
Now it is generally owned that in natural 
things, there are many natural effects that have 


occult cauſes , and becauſe their natural 


17 cauſes 


„ 
cauſes are not fo well underſtood but con: 
jectured, or falſe caufes aſſigned for true, 
therefore they have . diſliked the terms of 
Sympathy and Antipathy, when Men give 
no other cauſes for {ome N effects, but 
the bare terms of Sympathy and Antipatby, or 
have reſolved both Sympathies and Antipathie: 
into certain occult qualities, and when ye 
ask them why the Loadſtone or Magnet draws 
Iron to it, or at leaſt why Iran cleaves to 
the Loadſtone, and no other Metal does ſo, 
they tell you it is ſome occult quality or ſub- 
ſtantial form, that is the cauſe of it; alfa 
why Quickſilver flees to Gold if it be near 
to it. But that called the Corpuſcular Phi- 
loſophy, ſeems beſt to refolve the Phenome- 
pa of many natural effects, by the efflux or 
effluviums of ſubtle little particles of Bodies 
of different figures and apes, with various 
differing Motions that go from Bodies to Bo- 
dies both of Minerals and Vegetables, as well 
as of brute and rational Animals. With re- 
ſpe& to thoſe effluvia, I ſay, the Corpuſcular 
' Philoſophy with ſome further improvements 
that may yet be made in it, ſeems to reſolve 
the Phenomena of all meer corporeal effects 
into cor poreal cauſes, ſo far as they are ſe- 
cond cauſes, in ſubordination to God Almigh- 
ty the firſt and ſupreme Cauſe of all things 
whether Bodies or Spirits. Again for effects 
produced by Men, whoſe cauſes are not al- 
ways ſo manifeſt, becauſe Men are compound- 
ed Beings of Soul and Body; there are ma- 
ny effects which cannot be attributed to Mens 
Bodies alone, nor to their Souls alone, but to 
both Soul and Body; as when a Man Speaks 
2 Reads, 
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„ 


Reads, Writes, it is neither the Body without 


| the Soul, nor the Soul without the Body that 
| doth theſe things but the whole Compoſi- 

| tum. Now that there are ſuch effluviums in 

| all corporeal Agents ,and Cauſes, is evident; 


for why does a Fire or Candle after ſometime 


| ſenſibly waſt and decay till all the Light be 
| extinct and die, but that the Light and Heat 


they continually ſend forth, are ſubtile effluyia 
of thoſe Bodies; and what are the ſmells of 
all Herbs, Flowers and Spices, but effluvia 
from their Bodies, and why are ſome ſmells 
grateful, and others ungratetul to Mens ſenſe 
of ſmelling, but from the different figures, and 
configuration of thoſe little effluvia, that come 
from the Bodies that emit them. And that 
Animals of ſeveral kinds have their efluvia 
they ſend forth, whereby thoſe of one kind 
are ſocial one to another, as not only great 
Cattle, but Bees, Ants and other Inſects, and 
Fowls and Fiſhes, that all aſlociate to their own 
kind. Now what can thus unite them fo to- 
gether as ſome Corporation or Common- 
wealth, ſeeing they have no intellectual fa- 
culty properly ſpeaking, but yet may be ſaid 
to have ſome inward common ſenſe and fanſie 
whereby they tranſmit the ſame from one to 
another by certain effluvia, that carry the ſig- 
nature and impreſſion of the ſame upon them. 
Alſo that there are Antipathies among Ani- 
mals as well as Sympathies, ariſing not from 
occult Qualities, but from certain corporeal 
Canſes, to wit, certain effluvia from one Bo- 
dy to another, which if agreeable, cauſe Sym- 
pathy, and if diſagreeable, cauſe Autipathy; the 
which agreeableneſs or diſagreeableneſs g 1 f 

thole 
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thoſe effluvia proceed not from occult quali. 


ties which the learned have generally explo. 


ded if phyſically underſtood, but from their 


different Texture, Figures, Morions and Conf. 


gurations, an Example of which fort of Ar. 
pathy, is, that as fome Men cannot ſee Cheeſe, 
ſo there are ſome Men that cannot ſee a Cat 
but they are like to drop down dead, and 
ſome Men are as ready to do ſo, if there be 
a Cat in the Houſe where they are, though 


they do not ſee it, nor hear of it in the Houſe, 


Now whence can this Antipathy or contrari- 
ety come from, but certain Corpuſcular effluvia 
that come from the Cat that are offenſive to 
that Man's Body, and not to another. 

But whatever Objection learned Men can 


make from their pretended? skill in Phyloſo- 
phy, as no Principles of Philoſophy can prove 


that we do not See, Hear, Smell, Taſt, or 
Feel, although the beſt Philoſopers cannot e- 


vidently demonſtrate the manner how theſe 


operations are performed, ſo in vain it is to 


diſpute againſt any real Quaker who has the 


Spirit of Quakeriſm, that he cannot diſcern 
the ſame Spirit (in Specie) in another Qua- 
ker that has it, and that it is all but meer 
fiction when they tell of a power and life that 
they feel to flow in them from one to ano- 
ther, when they do really feel it; even as 


vain, as to offer to prove againſt a Man, that 


the Fire doth not heat or warm him, or that 
the Cold will not cool him, when he feels 


both the one and the other; for no Man will 


be diſputed out af his Senſe, and no more 
will a Quaker be diſputed ont of his Senſe; 
therefore the only ſafe and readieſt way to con- 
Pa 8 vince 
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| vince a Quaker, when he faith he has a ſenſe 


of the great Power and Life that is in him- 
ſelf, as alſo of the great Power and Life that 
he feels in this or the other Man, or in their 


| ſilent Meetings, the ſafeſt and readieſt way 
I fay, to convince him, or to deal with him 


in order to his Conviction, is to inform him 
that notwithſtanding of all his ſenſe or feel- 
ing ſuch a mighty Power and Life as he affirms, 
and that his ſenſe and feeling may be real and 


no fiction, yet all this will not prove, that 


the Power and Life which he feels is a di- 
vine Power and Life whether in himſelf or 


in others. For neither the great degree and 


might of it, nor the joy, delight and pleaſure 


that it affords him while he has the ſenſe of 
it, is any cortain proof or evidence that it 


is divine; it may be but meer natural for all 
this, or it may be diabolick, or a mixture of 


both; and it is a moſt certain evidence of its 


being ſo, that when it is felt moſt ſtrong and 
moſt raviſhing with delight, joy, and pleaſure, 


it leads the Man that feels it to contradict 


the Doctrine of the holy Scriptures,and not only 


to vilifie the holy Sacraments, but the Man Chriſt 
Jeſus without us; And to ſay and preach, that 
to lead to aChriſt without us inHeaven,we know 


not where, is to draw from the Life within, 


as ſome of them have affirmed ; and therefore 


to give entrance to any Power, Life or Spi- 


rit into the Heart, however great or pleaſing, 


without bringing it to the Teſt of the Do- 


ctrine of Chriſt and his holy Apoſtles, is 


for Men to lay themſelves open to Tentati- 
on, and be a prey te Satan, and to any Spirit 
of deluſion. : 2 
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And what 1 have faid on this Head, is not 
at all to deny or to call in queſtion the truth 
an reality of the Divine Power, Life and Spi- 
rit in any true Chriſtian, or the true and real 
ſenſe of it and feeling in the Heart and Son, 
nor to deny the ſenſible union of faithful Chri- 
ſtians together, whereby they are of one 
Heart and Soul, and have moſt ſweet and 
comfortable fellowſhip together, who have 
their Spiritual ſenſes exerciſed according to 
Heb. F. all which I readily grant, and J hope 
from ſome meaſure of true experience. Vet 
the meer ſenſe of any Power in the Heart 
and Soul of Man, whether divine or diaboli- 
cal, Whatever joy or delight it affords in the 
preſent, will not ſufficiently prove whar fort it is, 
For though whatever is the object of ſenſe out- 
ward or inward, comes with a ſelf evidence, 
that it is the object of ſuch a ſenſe, yet that 
proves not that what I have the ſenſe of, is 
divine and of God, untill I examine it by 
the Word of God, whether what it leads or 
moves to is agreeable to God's Word uni- 
formly and univerſally, or repugnant either 
in whole or in part, and by that Rule to 
judge accordingly. But that we may be able 

co make a right judgment, as well as an im- 
partial examination, as we need the Light of 
God's holy Spirit, inwardly to aſſiſt us, which 
God will be ready to give us, if he finds us 
ready to receive it, ſo our readineſs or open- 
neſs of Heart to receive his divine Light and 
Grace, is alſo his Gift, with which we muſt 
cooperate as it is faid in the Scripture Act. 
16. 14. That the Lord opened the Heart of Hy- 
dia to attend to the words ſpoken by Pail. 


r ag. 00 eo Cc 5 os — pad © _ Pon og, 


(65) 

A Third Objection may be this, That tho? 
it may be granted, that certain effluviums of 
Spirits may and do come from Bodies to Bo- 
dies, as In peſtilential Fevers, which ſmite and 
affect with the ſame Diſeaſe the Bodies of 
Perſons that come near to them; yet it is 
difficult, or may ſeem unaccountable, how 
thoſe effluviums, being meerly corporeal or 
material, that come from one Quaker to ano- 
ther, can convey or tranſmit the impreſſion 


or ſignature of the Spirit of that Quaker; for 


properly ſpeaking, what is the Spirit of Qua- 
keriſm, or of any other Hereſie, or Heretical 
Society, but ſome exalted fancy or imaginati- 
on in the Perſons affected with it, or ſome 


| inward habit and frame or diſpoſition of their 


Mind, inherent in the Mind it ſelf, and the 
Mind being an immaterial being, fo muſt 
this inward habit or diſpoſition of the Mind 


be immaterial alſo, for no material accident 


or affection can be inherent in an immaterial 
ſubje&, ſuch as the Soul and Mind of Man 
is. Beſides, by the manner above deſcribed, 
how one Quaker cad tranſmit his Spirit to 
another, or diſcern the ſame Spirit (in Spe- 
cle) in another without all words, by the like 
reaſon, it might ſeem to infer that one may 
know the thoughts of the other without all 
words, which the Quakers do not pretend to, 
at leaſt not uſually. 
Anſwer. The Spirit of Quakeriſm as above 
deſcribed or of any other Hereſie or Hereti- 


cal Society, is no other but ſome exalted fan« 


cy or imagination in the Perſons affected wi. o 
it, joined with a perverſion of Will peculiar 
thereunto, ar ſame inward habit and frame ' 
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or diſpoſition of their Mind in the Mind it 


ſelf (produced by ſtrong imagination) which 
is granted to be immaterial as the Mind or 
Sonl it ſelf is, in which it is inherent as in 


its proper Subject, and tho? it be difficult and 


very hardly accountable, how effluviums meer- 
ly corporeal and material, can convey or 
tranſmit the impreſſion or ſignature of the 
habit, frame and diſpoſition of the Mind of | 


that Body from which the cffluvivms come, 


yet frequent experience proves that ſo it is, 


For what are audible words but material 
effluviums or motions at leaſt of the parti- 


cles of Air, that are near to the Organs of 
Speech, or compounded of both, and yet 
conſtant experience teacheth us, how mighti- 
ly they oft affect the Minds of the Hearers. 
Bur if it be ſaid that Words indicate the 
thoughts of the Mind of the Speaker to the 
Hearer, not naturally but ex inſtituto, i. e. as 
Men of one Language have agreed or are 
taught by Pains and Induſtry thereby to ſig- 
de their thoughts to one another. But nor 


hach this ſufficient weight of objection, for 


common experience teacheth, that the ſame 
words uttered by one Man, with a great vi- 
gor and pathos, will more move the Minds 
of ſome Hearers, than when they are uttered 


by another Man without all vigor, and yet 


all the difference may be but meerly natural. 
But thougli all words ſignify but ex inſtituto, 
or ad placitum, i. e. as Men have agreed or 
are taught to underſtand them, yet there are 


certa 1 Voices or Sounds that both Men and 


Beaſts do utter from ſome ſtrong Paſſions of 
Grief or Fear, that naturally ſignify thoſe 
5 5 Paſſions. 
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Paſſions. And it is known to thoſe who have 
| good skill in Muſick, that Tunes in Muſick 
can be made fo artificially, that being either 
Sung l or played on a mulical Inſtrument, will 
excite any Pe ſſion, according to the Key on 


which the tune is compoſed, as either joy or 


Crief, Boldneſs or Fear, and all this mainly 
by the differing placing of the ſharp and 
flat Notes, whence much of all the variety 
in Muſick ariſeth. But if the Perſon that 


either ſingeth or playeth thoſe tunes, ſing and 


play with the ſame Paſſions he would excite 


in others, it will have the much greater effect. 


Beſides, common experience teacheth that ei- 


ther cheerfulneſs or grief in a Perſon's Face, 


eſpecially whom we love, will excite the like 


Paſſions in us, when we earneſtly look upon 


them. But it will not from hence follow that 


we ſhould know their particular thoughts. 


And yet if credible report in the caſe may 
be truſted, I have heard how ſome have ta- 
ken upon them to tell in ſome caſes, what a- 
nother Perſon in company with them has 


thought, and that was by ſome ſtrong ſancy 


and imagination, which they had accuſtomed 


themſelves to raiſe, to fix their imagination 


on ſome one thing preſent to their ſight, and 


their ſtrong fancy on that thing, by a ſort 


of Magnetiſm or Magical ſympathy did at- 
track the weaker fancy of the other Perſon 
to think on it alſo. And it is oft known 
in Converſation, that two Perſons will have 


the ſame thing in their thoughts to ſpeak, 


and the one hath uttered what the other 


thought, and would have uttered in ſo many, 
RY words, | 
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words, had he not been prevented by the 


other. 


There is another Method by which ſome 
do conceive, that one may convey or tranſ- 
mit to another the paſſion of his Mind, eſpe- 
cially of love, without all words or external 
ſigns, which I ſhall only propoſe Hiſtorically 
and by way of Hypotheſis, without any po. 
ſitive or dogmatical concluſion; and that is, 
by the Soul it ſelf extending eſſential Rays 
and Beams from it felt to the Heart of the 


lover, into the Soul and Heart of the beloy- 


ed Perſon, as if two Souls were in one Bo- 
dy, or one Soul in two Bodies, or at leaſt 


that ſome immaterial effluvium did paſs from 
one Soul to another, according to that fay- 


ing of an ancient Author vulgarly known, 


Anima magis eſt ubi amat, quam ubi animat, 


1. e. the Soul is more where it loves than where 
it lives. And concernivg that intimate love 
and affection, that was betwixt David and Jo. 
nathan, the Scripture ſaith, that the Soul of 
Jonathan was knit to the Soul of David, or 
as the Hebrew has it, was bound in the Soul 
of David, and the like is ſaid of 7acob and 


his Son Benjamin. But becauſe theſe are per- 


haps metaphorical expreſſions, and are not in 
a ſttict literal ſenſe to be underſtood, there- 


fore from theſe expreſſions no Argument for 
ſuch an Hypotheſis can effectually be produced, 
and the other way by Corporeal effluviums is 


that which is liable to the leaſt exception. 


And thovgh the magnetiſm of Love, both in 


Men and Beaſts, one towards another of their 


_ own kind, is as hard to reſolve into the way how 


It is, as the magnetiſm of the Loadſtone, and 
: 1 the 
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the Iron, yet the one is as certainly true as 
the other. And if we muſt not believe the 
plain Phenomena of things becauſe always we 
cannot perfectly ſee and penetrate into their 
Cauſes, then what ſhall we ſay of the union 
of the Soul and Body, ſhall we deny it, or 
deny the ſympathy betwixt them, becavſe the 


Soul is immaterial, and the Body material, 


and yet they both act the one upon the other, 
and affect one another, though the manner 
how they ſo do is hard to reſolve if at all 
poſſible to mortal Men. 8 5 

But that the Soul of one Man may have an 
influence upon the Soul of another, without 


either bodily ſpeech, fight or touch, we have 


the Authority of Socrates, as Plato his Scholar 


gives an account of it (in his Dialogue cal- 


led Theages) that Socrates had a Scholar with 


him for a certain time, that profeſſed he was 


quite another Man, (in diſpoſition of Mind) 


when he was near to Socrates, though he nei- 
ther ſaw him nor heard him, nor touched 
him, if he were in the ſame Houſe with him, 
though not in the ſame room, or apart- 


ment. | | 


And as concerning the powerful influence, 
that the ſtronger Imagination of one Man may 
have upon the weaker Imagination of another 
Man, I éan give this further confirmation, 
that I was certainly informed, that a cer- 
tain Nobleman had a Servant that uſed to 
carry the diſhes of Meat from the Kitchin to 


bis Maſters Table, the which Servant had ſo 


weak a fancy, that what he ſaw another do 
with his hands he could not refrain, but uſe 
the ſame geſture; which a certain ſtranger 

| knowing 


knowing being preſent, when he ſaw the 
Servant carrying in his two Hands a diſh of 
Meat to ſer on the Table, ſtanding up be. 
fore him, firſt putting his hands near to one 
ander, then ſuddenly removing his Hands 
the one from the other at ſome diſtance, the 
Servant that was carrying the diſh to the Table 
= could not refrain but remove his hands at the like 
| diſtance and after the like geſture, ſo that the 
| diſb, and what was in it did fall upon the floor 
in the ſight of them preſent. And common Ob- 
ſer vation teacheth, that one gaping or yawn- 
3» ing where diverſe are preſent, he will ſet all 
| ſuch of them a gaping or yawning that watch- 
| fully ſet not themſelves againſt it, or are not 
earneſtly intent upon ſomething they think 
on, and even they who watch againſt it will 
find ſome difficulty to ſtop it; the like when 
one Javghs heartily, he will ſet others preſent 
a laughing, except they ſet themſelves againſt 
it; and as concerning that impreſſion of Mind 
that a Diſciple of Socrates felt in him, from 
his Maſter without either ſight, hearing or 
touch, Marſilius Ficinus, that great Plato- 
niſt, who hath commented on Plato's Works, 
and particularly on the dialogue called Thea- 
ges, (out of which this paſſage is taken) in 
his Sc holium thereon noteth, that this behov- 
ed to be from a certain Influence that paſſed 
from the Soul of Socrates into the Soul of 
that Scholar, though Socrates himſelf in this 
dialogue called Theages ſeems rather to im- 
pute it to his Dæmon that was in him, for he 
uſed (as it were modeſtly) to attribute all 
the good that any received either by his In- 
ſtructions or Converſation to his Demon, and 
not to himſelf; for in the ſame dialogue by 
ſait 


| (70-) 
| 
| 


— — per mere ry rr * 


= 
faith, he never taught any Man any thing, 
meaning that the good any received by his 


| Inſtructions or Converſation, was by the In- 


fluence of his Demon upon them, whereof 
he was but the Inſtrument. But whether it 


| was by him only, or by his Demon through 


him, as the Inſtrument, the caſe in the pre- 


| ſent queſt un is much the ſame. The diffi- 


culty being, how the Soul of Man, which is 


an immaterial being, as well as any Dzmon 
or Angel is ſuch, can act upon ancther Son], 


or how a Dzmon in the Soul or Body of 
Socrates could act vpon another at a diſtance, 
for it is a true Maxim in Philoſophy, Cauſa 
non operatur in diſtans, non operando per medium. 
i, e. A Cauſe worketh not at a diſtance, if it 


| doth not operate through ſome medium; therefore 


whether it was Socrates himſelf or the Dæ- 
mon in Socrates had this infinence upon his 


Scholar the difficulty is the ſame, and 1 know 
no way to reſolve it but either by ackaow- 


ledging that both Souls of Men and Angels 
are not ſo circumſcribed beings, within the 
ſmall dimenſions of an humane Body, but 
that they can extend their immaterial Rays 
to a far greater circumference than the fBody 
of Man; for that immaterial Spirits (ſuch as 
the Soul is) have extenſion as a property be- 
longing to them, as well as Bodies have, has 
been the opinion of ſome noted Men of learn- 
ing, ſo that the ſpecifical difference betwixt 
Spirit and Body, or Spirit and Matter lies 
not in this, that the one is extended and the 
other not, but it lies in this, that impenetra- 
bility and diviſi bility are the properties 
of a Body, but not of a Spirit; and if a 
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Spirit be capable of extenſion, why may it 
not have that Capacity to extend its circum- 
ference not only to all the parts of the hu- 
mane Body to which it is vitally united, but 
glſo to a great circumference, that we can- 


not determine while it yet remains central- 


ly in the Body, and vitally united with it. 
But this not being uſually granted, the other way 
by corporeal efflaviums of Spirits is moſt 
probable. But why this influence ſhould come 
from one Man to another and yet a third 


Man ſtanding by, none of it hits him nor in 


the leaſt affects him. The way to reſolve this 
difficulty, is by the greater congruity of the 
Bodies of thoſe two one to another than to 
a third; as when two Viols or other Muſi- 
cal Inſtruments are tuned to an uniſone or 
octave, the ſounding upon the one, will cauſe 


the other to ſound without being touched, 


but if they be not in concord, the one will 
not anſwer to the other in ſound. _ 
There are two other Objections made a- 


gainſt the Powers of Imagination by Tho. Fi- 


enus in his Latin Treatiſe de viribas imag ina- 


tionis (which two contain the Sum and Sub- 


ſtance of all he hath ſaid againſt it) and they 
are theſe following. „ 

I. All Imagination being an internal and 
immanent act in the Soul of Man, can ope- 
rate nothing ad extra, or without the Body 
of Man himſelf, either upon the Body or Soul 
of another: Mag. HEE 
Io this I anſwer, 1. By the ſame Argu- 
ment, if it have any force, a Man's Imagi- 
nation being only an internal and immanent 
aft in the Soul of Man himſelf, it cannot 
Iran | operate 
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operate upon the Man's own Body or any 
Member thereof; but as this is contrary to 
common experience, ſo to the Author's con- 
feſſion, who doth acknowledge that the Ima- 


4 1 hath a directive power to move and 


irect the locomotive power of the Soul, to 


move the Body; yea further, he is forced at laſt: 


to confeſs that the Imagination of a Wo- 
man with Child, that is frighted wich any 
ſudden fright by what ſhe ſeeth or toucheth, 
hath oft that power upon the Child's Body 
that is in her Womb, and upon the Son] of 
the Child, ſo as to diſorder the v:s formatrrix 
of the Soul of the Child, whereby the Body 
of the Child is marked with ſome odd mark, 
according as the Woman's Imagination was 
when me n , ˙ ff; 
2. He or another may by the like Argu- 
ment Object, that all acts of the Mind and 
Will of Man are internal and immanent acts 
and operations of the Soul, and that therefore 


they cannot operate ad extra, and the like 
may be ſaid concerning all the Paſſions of 


Love, Hatred, Anger, Joy, Grief, which yet. 


are manifeſtly known not only to affect the 
Bodies of Men and Women, but to work ve- 


ry great effects upon them. | 
But the proper ſolution ſeems to be this, 
That as the Will hath its internal elicit 
acts which are immanent in the Soul, fo it 
hath external imperated acts, that proceed 


from thoſe internal elicited acts. And the 


like may be ſaid of the Paſſions and Imagi- 
nations that they have their external impera- 
ted acts; nor is this any new but common 
2 8 At- 
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diſtinction of the Schools betwixt elicit and 
imperate acts of the Soul And if all acts of 
the Soul were only internal within the Soul 


it elf, it could never move the Body nor any 


Member of it, which yet is contrary to all 

2. His other Objection is, That the Soul no 
where acts nor can act but where it is; but 
the Soul of one Man is not in the Body of ano- 
ther Man, therefore it neither acts nor can 
act in or upon the Body or Soul of another 
Man, each Soul being confined to its own 


Body. 


1. Anſw. This Objection of the ſaid An: 
thor doth militate againſt . his own Confeſſion, 
viz, That the Imagination of the Mother's 


Soul may ſo operate upon the Soul of the 
Child in her Womb, as to diforder the vi 
formatriæ of the Soul of the Child, the which 


vis formatrix is commonly called the elaſtick 
Power of the Soul, which is thought or ſup- 
poſed to be the former and operator of the 


Body of the Child in the Mothers Womb, 


and alſo that the nutritive faculty whereby 


the Body is nouriſhed belongs to the 


Soul, . 3 
2. The Author's Medium, whereby he in- 
ferreth that the Soul cannot at or operate 
but where it is, has no Foundation from any 


maxim in Philoſophy, but rather is contrary 
-unto that true maxim in Philoſophy, vis. that 


every Agent that acteth upon any ſubject doth 


| act either by its immediate preſence, or by 
its immediate virtue that proceedeth from it; 


thus though the Sun with reſpe& to its im- 
mediate preſence, be at a vaſt diſtance row 


„ 
the Earth, yet by its virtue of Heat that it 
ſendeth forth from its Body, it doth mighti- 
iy Influence the Earth to make it fruitful, 


| both in Vegetables and Animals; and the 


like is to be underſtood of the magnetiſm of 
the Loadſtone to Iron, and of many 
other the like occult Cauſes and Operations, 
of which the Reader may ſee diverſe Inſtan- 
ces in Lord Bacon's natural Eiſtory, Cent. 


Seat. VI. Quotations out of learned Au- 


thors that confirm the emiſſion of ſuch Spi- 
rits, as are above mentioned from Men to 


Aen. 


Ohannes Franciſcus Picus Mirandulanus in his 
7th Book de /rperjtitzoſa prenotione adver- 


| ſus magiam, & cap. adverſus magiam « le hindi; 


the ſaid Alch ndus, having affi med that all 


Magical Operations are effected by certain Rays 


that come from the Starrs to the Elements and 
from the Elements to the things compoſed of 
them. That every thing has its Rays which 


it ſends forth into other things. That Man's 


deſire doth very much contribute, and if thut 
be joined with his Imagination, which he will 
have to have its Rays alſo, ſtrange or mar- 
vellons things will be effected by Words, Fi- 


| gures, Characters, Sacrifices, in all which he 
concluded that Rays were the Operators. 


To this the learned John Franci/cus picus Mi- 
rand abovementioned, thus anſwereth, T hat 
many things affirmed by Alchindys are falſe, 

1. 2 nor 
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nor hath the Imagination ſvch Rays as he fan- 
ſieth, (viz. to work at ſuch a diſtance as he 
conceived. ) But the ſeid learned Perſon fur. 
ther ſaith, that whatever goeth forth out of Man, 


proceeds from bodily Spirits whick the Soul - 


uſeth as its Inſtrument. and which are the 
more ſtrongly carried forth, and after ſome 
fort darted out, if there be a vehement de- 
tire either of love or hatred in the Perſon 
who ſends them forth, whence being ſent from 
the Concupiſcible faculty of the Soul, a Seed 5 
poured forth, when the Concupiſcible i is moi; 
vehemently excited. But if from the iraſcible 
faſcination doth follow. Bur. ſaith he) Spirits 
cannot be poured forth at any diſtance, whe: 
ther they proceed from love or hatred: 
neither can faſcination be wrought upon what 
is remote or far diſtant from the Perſon 
faſcinating, or upon what is hard or doth not 
yield to receive the impreſſions of thoſe bodi- 
ly Spirits. Thus the abovenamed learned Avthor 
againſt Alchiudus, who was an Arabian and 
Mahometan. 


2. Mar ſilius Ficinus in his Treatiſe de vi 
#4 calitus com paranda, cap. 23. near to the 
end of that Chapter, adrifeth his Reader 
thus, being put into Engliſh. 

| Again ſaith he) remember to enter into 
the familiarity of thoſe on whom the he- 
venly graces (or favours) do breath; for 3 
a grateful ſmell proceeds from Musk, fo from 
a good Man, ſomething that is good doth 
exhale upon bis familiar, and being infuſe 
doth oft perſevere. Apain, (faith the ſame 
Author remember to fly at a great diſtance 
from thoſe that are ucentious, impudent, ma- 


lictous 
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licious and unhappy; for ſuch being full of 
Dæmons or malevolent Rays are maleficent; 

and as Leprous and Peſtilentious perſons do 

harm, not only by the Touch and by the Sight, 
but alſo by their nearneſs. For even the 
nearneſs of Animated Bodies is thought to be 

a Touch, becauſe of the efficacious exhalati- 

on of Vapours flowing forth from the Heart, 

Spirit and Affection of the ſame; and how 

much the alone preſence of Socrates did pro- 

fit many, both Xenophon and Plato do witneſs. 


l could produce quotations out of many o- 


ther Authors of good Note, for Men of good 
Learning and good judgment, to confirm what 
] have above ſaid concerning the emiſſion of 


Spirits, both of Love and Hatred, from Men 


to Men; not to mention, nor to lay any 
weight upon whzt Paracelſus and Cornel us A- 
| grippa, and Johannes Bapt ſta Porta have af- 
| firmed to that purpoſe, for to quote their Au— 
thorities might rather prejudice the Cauſe, than 


help it. 1 ſhall therefore conclude with ſome. 


Quotations out of the natural Hiſtory of the 
Lord Bacon, who is worthily eſteemed, by his 
learned Works, among the learned, both for 


good Learning and ripe and ſolid Judgment 


in the things he treated of. 
Cent. 10. Numb 941. He faith, certainly 
it is agreeable to Reaſon, that there are at 


the leaſt ſome light effluxions from Spirit to 
Spirit, when Men are in preſence one with 


another, as well as from Body to Body. 
And Numb. 942. He ſaith it hath been ob- 


ſerved that Old Men who have loved young 


Company, and have been converſant conti- 
V 5 nually 
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nually with them have been of long Life, their 
Spirits (as it ſeemeth) being recreated by 
ſuch Company. 5 8 

Numb. 944. He hath this large Paragraph 
following. ts 4 

The affections (no doubt) do make the Spi- 
Tits more powerful and active, and eſpecial. 
ly thoſe Affections which draw the Spirits in- 
to the Eyes, which are two Love and Envy, 
which, (viz that from Envy) is called oculus 
malus; as for Love the Platoniſts ſome of them 
go ſo far as to hold that the Spirit of the 
lover, doth paſs into che Spirits of the Per- 
ſon loved, which cauſeth the deſire of returning 
into the Body whence it was emitted, where- 
upon followeth that appetite of Contact and 
Conjunction which is in Lovers. And this 
is obſerved likewiſe that the aſpects that pro- 
cure Love, are not Gazings but ſudden glan- 
ces and dartings of the Eye. As for Envy, 
that emitteth ſome malign and poiſonous Spi- 
rit which taketh hold of the Spirit of ano- 
ther, and is likewiſe of greateſt force when 
the caſt of the Eye is oblique. We ſee (faith 
he) the opinion of faſcination is antient for 
both effects of procuring Love, and Sickneſs 
cauſed by Envy, and faſcination is ever by the 
Eye. But yet (ſaith he) if there be any ſuch 
infection from Spirit to Spirit, there is no 
doubt but that it worketh by preſence and 
not by the Eye alone, yet moſt forcibly by 
the e. Re 

Again Numb. 945. Fear and Shame are like- 
wiſe infective, for we ſee that the ſtarting of 
one will make another ready to ſtart. And 
when one Man is out of Countenance in a 

ER Com- 
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— others do likewiſe bluſh in his be- 
half. 3 | 
Numb. 946. He gives an Inſtance how one 
Man's Imagination, may be bound by the 
ſtronger Imagination of another Man, viz. 
| how he ſaw a kindof Juggler that had a pair 
of Cards, and would tell a Man what Card 
ke thought, which he relating to a learned 
Man, the ſaid learned Man told him, it was 
not that theJuggler had knowledge of the other 
Man's thought, (for that is proper to God) 
but it was the inforcing a thought upon him, 
and binding his Imagination by a ſtronger, 
that he could think no other Card; which 
the ſaid learned Perſon did further confirm, 
as Lord Bacon doth further relate. The whole 
paſſage the Reader may ſee Numb. 946. 
But that which doth moſt of all make 


_— 


to the preſent purpoſe is what he ſaith, Numb. 

1000 and concludes with it. 1 
The beſt Temper of Minds (ſaith he) deſireth 
good Name and true Honour, the lighter 
popularity and applauſe, the more depraved 
Subjection and Tyranny, as is ſeen in great 
Conquerors and troublers of the World; yet 
more note this) in Arch Hereticks, for the 
introducing of new Doctrines is likewiſe an 
affectation of Tyranny over the Underſtand- 
ings and Beliefs of Men. Thus far that learn- 
ed and judicious Author, to which may be 
added, that it is moſt apparently ſo, when 
Arch-Hereticks enforce a belief upon Perſons 
to whom they propoſe their Doctrines, by 
endeavouring to make them believe they have 
ſuch immediate and extraordinary Inſpirations 
as 


80) 
as the Prophets and Apoſtles had, ſo as not 
to hearken to them, and not to believe them, 
is all one as not to hearken to God nor be- 


lieve him. And to thunder out dreadful Pro- 


phecies and Curſes againſt ſuch of their Proſelytes 
or Followers who would not by implicit Faith 
take what they affirmed to be the Infallible 
dictate of the Spirit, which manner of pra- 
ctice was evident not only in George Fox the 
Quakers firſt Founder though he broached 
nothing new, but revived the old Hereſies 


of Familiſts and Followers of David George, 


Meigelius and other Fanatick Perſons) but alſo 
in George Whitehead, who called the Storian Qua- 
kers Wolfs, Dogs, incarnate Devils, in his 
Printed Book againſt them.called Judgment fix- 
ed, and in his Curſe he uttered againſt me Ten 
Years ago, with a Thus ſaith the Lord, notwith- 
ſtanding of which Curſe, God hath ever ſince 
bleſſed me with many Bleſſings Spiritual and 


Temporal, and my hope is in him he will ſtill | | 


Bleſs me. 


POSTSCRIPT. 
London June t 1 "7 


HE Author has ſeveral weighty 
Reaſons why he gave his warn- 


ing in the Preface to his Treatiſe, which 
be cannot well enlarge upon at preſent ; 
only he thinks fit briefly to mention fome 
_ of them in this following Poſt- 
cri 
1 7 They ſeem to hold forth theſe ex- 
traordinary Inſpirations after ſuch a man- 
ner, ſo as that they are to be given uni- 
verlally to all the Faithful, for which there 
is no Precedent either of Promiſe or Ex: 
ample in all the Scriptures. For when 
the extraordinary Gifts of Prophecy did 
moſt abound in the Church, all the Faith- 
ful had them not, nor had they any Pro- 
uliſe to warrant chem to expect them u⸗ 
niverſally. M 
I They 
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II. They ſcem fo to ſet up theſe ex. 
traordinary Inſpirations, that when they 
ſhall be given univerſally, or ſuppoſe if 


not to all the Faithful, yet to all duly | 


qualified to Preach, that when this ex- 
traordinary Miniſtry by extraordinary In- 
ſpiration thall take place, (as they think) 
there ſhall be little need of the Miniſtry 
of ſuch (be they ever ſo pious or learned) 
who pretend to no ſuch extraordinary 
Gifts; and indeed this Notion of theirs ren- 
ders not only the Proteſtant Miniſtry uſe- 
leſs, but the whole Scripture it felf and 
the Words and Writings of thoſe extra- 
ordinary Inſpired Prophets, to be of e- 
qual Authority with the Holy Scriptures, 


and though they do not affirm this po- 


ſitively, yet it is the proper and genuine 
conſequence of their Notion. 


III. The Author of the ſaid Preface to 


the Cry from the Deſart, doth very uncha- 


ritably as well as unjuſtly begin to cenz 


ſure the Proteſtant Miniſters, as by inte- 


reſt being likely to oppoſe the pretenſi - 


ons of the Camiſars, which gives us juſt 
ground to ſuſpect, that cre long if they 
find their Party cncreate, they will exclaim 


again!t all the Proteſtant Miniſters every 


where, who have no ſuch pretenſio ns, 


and call them all bat Miniſters of the 


Letter, 
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Letter after the Quakers Example, and 
will endeavour to draw away the People 
from them. 

IV. By his Preface, thev ſeem to be 


guilty of divers inconſiſtences; as firſt, 


to have an extraordinary Inſpiration (and 


| confirmed by Miracle) for oppoſing their 


Adverfaries in France with Carnal Wea- 
pons, and yet now they ſeem only to be 
for Spiritual Weapons. This Point ſeems 


needtul to be. cleared by them. Another 


inconſiſtency is, that one while he pleads 
that there is no neceſſity for Miracles to 


confirm their extraordinary Miſſion, and 


yet again, he pleads that it is confirmed 


by divers Miracles, and yet none of which 


I can find ſufficiently confirmed; their 
Miracles ſeem very much to run parallel 
with the Miracles of George Fox, Who 


had none to atteſt them, but fome few 


of his own Party, and were done in Corn- 
os. 

As for their bodily Agitations, it doth 
not appear that either the holy Prophets 


or Apoſtles had the like to theirs; iome 


of the Prophets indeed had ſometimes, 
but rarely, ſomething of Fear that viſibly 
affected their Bodies; but this, as I appre: 


hend, did not proceed from their Inſpi- 


rations, by which they uſually Propheci. 
| 2 


ed 
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ed, but either from ſome extraordinary 
outward appearance of Angels, to ſome of 
their outward ſenſes, or ſome great out- 
ward glory, or ſome inward unuſual ex- 
taſie, (viz. unuſual even to themſelves) 


and if the Apoſtles had been under ſuch | 
bodily Agitations as frequently, as they 


frequently Preached, it may be rational- 
Iv thought that ſomething of that fort 
would have been recorded in the New-Te- 
ſtament, but no ſuch thing we find re- 
corded. St. Paul indeed told the Corrinthians, 
that he was among them i Weakneſs and 


Fear and much Trembling, 1 Cor. 2. 3. but 


he intimates nothing of his bodily Agi- 
tations, nor that his Fear and Trembling 
proceeded from his Inſpirations by which 


he Preached, it may rather be thought, 


that it proceeded from the weighty con- 
cern he had upon his Mind to diſcharge 


the duty of his Apoſtolical Miſſion with 


all faithfulneſs. Not only Jewiſh Wri- 
ters, but the moſt judicious of Chriftian 
Writers have generally agreed in their 
judgment in diſtinguiſhing betwixt the 
Prophetical Inſpirations uſually given by 


God to his holy Prophets, and the Dæ- 


moniacal given by Dæmons to ſome Hea- 
thens; that the former was given with 
great Calmneſs and Compoſure both : 


— „ 

Mind and Body, but the latter contrary- 
wiſe with furious Agitations both of Mind 
and Body. It may alſo be granted, that 
in the denouncing of God's Judgments, 
the holy Prophets at times might be af- 
fected with fome bodily Symptoms, but 
no wiſe undecent, But in the publicati- 
on of Goſpel Truths, Precepts and Promiſes, 
it is not likely either the Prophets or 
Apoſtles had any ſuch Symptoms. The 
gentle deſcent of the Holy Ghoft in a 
Bodily form upon our Saviour at his Bap- 
tiſm, ſeems by way of Emblem to inform 
us how gently the holy Apoſtles, thoſe 
Meſſengers of Peace, received the Holy 
Spirit and his Inſpirations. God hath not 
given us (ſaid the Apoſtle St. Paul) the 
Spirit of Fear, (i. e. ſervile Fear) but of 
Power, of Love, and of a found Mind ; and 
once we Read the Houſe was ſhaken 
where they were, but not that their Bo- 
dies were ſhaken or agitated, Ads 4. 3r. 

If any of them be willing to conſider 
what I have ſaid in this Treatiſe, concern- 
ing bodily Tremblings and the Cauſe of 
them, with reſpect to the Quakers who 
had wont to have them very frequent, 
if they be without prejudice, they may 
pofſibly find what may be uſeful to cor- 
rect their miſtakes nor only about their 
= e bodily 
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bodily Agitations, but ſeveral other things 
of great weight. 


V. It appears to be great imprudence 
and rafhneſs in them to determine, that 
within the ſpace of three years this new 
diſpenſation of extraordinary Inſpirations 
with other extraordinary effects will ge- 
nerally take place. They had done more 
prudently to have applyed to themſelves 
our Saviour's Words to his Apoſtles, of 
what great things are to be brought to 
paſs upon Earth, It is not for you to know 


the Times and Seaſons which the Father hath 


kept in his own hands. 


VI. The Author of rhe Preface argues for 


Womens teaching in Chriſtian Aſſemblies, | 


with the ſame invalid Reaſons, as the Qua- 


kers have done before them; and their 
whole ſuperſtructure ſtands upon a pre- 


carious Foundation; both their Men and 


Women, and ſome Children have had 
theſe extraordinary Inſpirations, for which 
they cannot give the leaſt Inſtance of 
proof more than Quakers have offered 


to give; for in Quakers-Meetings, not 
only ſome very ignorant Women have 
ſeemed to ſpeak with great readineſs and 
Huegcy of Words exhorting to Repentance, 


but. 
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but even ſome Boys and Girls have been 
greatly agitated in their Bodies in ſome 
of the Quakers- Meetings. The wildeſt 
Enthuſiaſts have had as equal and fair 
Pretences, and as ſeemingly good Morals, 
_ Swenkfeldus himſelf, and other German 
Enthuſiaſts. e 


VII. They ſeem not to underſtand the 
neceſſary diſtinction betwixu the extraor- 
dinary Inſpirations of the Spirit given only 
to ſome even in the Days of the Prophets 


and Apoſtles, and the ordinary given and ; 


to be given to the faithful in all Apes of 
the World. The extraordinary being 
given [as ſuch] without the external Word, 
and all outward means of Inſtruction; the 
ordinary being given by the external Word 
and outward means of Inſtruction; the ex- 
traordinary being but gratiæ gratis date 
which conſidered ſimply as ſuch, did not 
ſanctifie the Perſons who had them; the 
ordinary given to the Faithful, being gra- 
tiæ gratum facientes; rendring the Perſons 
who have them really holy, and indued 
with all ſaving and ſanctifying Graces 
of the Holy Spirit, particularly that of 
Charity, which is better than the Gift of 
Prophecy it ſelf, and than all other mi- 

FFF raculous 


EL (38) 
raculons Gifts ſimply conſidered and 
compared together. 


Now the. great Promiſes and Predicti- 
ons contained in the Scripture, concern- 
ing the great glory that is to be revealed, 
and the glorious effects that are to come 
to paſs in the Earth, after, or at the fall 


of Myſtical Ba#y/on, or as an introdu- F 


ction thereunto, and the Building up the 


New Feruſalem, or whatever can be na- 


med, or collected as the accompliſhment 


of thoſe Scripture Prophecies, Predictions 


and. Promiſes, ſuch as thoſe mentioned 
in the Preface of the Cry to the Deſart 
do chiefly reſpect; the ordinary Inſpira- 
tions of the Holy Spirit that are of a 


ſanctifying nature, to be given in greater 
plenty to all the Faithful, and in order 

ro the greater encreaſe of the number of 
the Faithful, than are now given. By 


which ordinary Inſpirations given, and to 
te given to Men, in the diligent uſe of 


the Word, and all the means of Grace, 


the Church of God may be as abundantly 


enriched with all ſpiritual Endowments 


of Knowledge and all Chriſtian Virtues, 
as if all her Members had given to them 
thoſe extraordinary Inſpirations, for which 


ſne 
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ſhe has no Promiſe that they ſhall be 
given. It is a good Maxim both in 
Naturals and Spirituals, God and Nature 


| ro nothing in vain, or what is ſuperfluous. 


If the Church of God is to be Built by 
the ordinary Infpirations of the Holy 
Spirit, that are of a ſanctifying Nature, 
and which accompany the external 
Word, as it is ſincerely Preached, there 
ſeems no great need of the extraordinary 
Inſpirations of the Spirit, the need of 
them being chiefly until the Mind and 


i Will of God was fo amply and fully de- 


clared unto 'Mankind, as God ſaw to be 
fit in order to the increaſe of the Church 


both in Spiritual Gifts, and multiplying 


her Members; and that in the moſt glo- 
rious times of che Church that either 
have been, or yet ſhall be, the Church 
is to be fed by means of a ſtanding 
Miniſtry of Men, taught not by the Spi- 
rit only, but by the external Word and 
Doctrine contained in the holy Scriptures, 
organically, and by the Holy Spirit, as 
the primary Efficient, 1s. clear from 
many Texts of Holy Scripture, ſuch as 
Eph. 25. 20. ER. 4. 11, 12, 13. 

Rom. 19. 17. Gal. 2. 3. : Revel, 21. 
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But ſuppoſe God ſhould be pleaſed to 
give to ſome in the Church, ſome ex. 
traordinary Inſpirations, in order to ſome 
particular uſes, and on ſome particular 
occaſions, which may well enough be 
granted that it may fo be, without any 
prejudice to the Chriſtian Religion; yet 


it's moſt reaſonable to think, that the 
Perſons to whom ſuch extraordinary In- 


ee e ſhall be given, ſhall be enabled to 


 demonitrate them ſufficiently to be ſuch, 


by ſuch evident Tokens and Marks of di. 
ſtinction, as no Impoſtors can have, 
whatever. they may pretend tO; which 


pet it doth not appear that theſe Men 
have, in whoſe favour the Preface to the 


Cry from the Deſart is publiſhed. Should 
it pleaſe God to give to any of the 
Faithful ſuch extraordinary Inſpirations 


as he gave to his Holy Prophets and 


Apoſtles, none would ſeem more deft- 
rable than that of the Gift of Tongues, 
which would be of great ſervice to the 
more ſpeedy Propagating the Goſpel to 
Heathen Nations; and whether God will 


give this extraordinary Gift of Tongues, 


muſt be left to his good pleaſure. 
But that the Author to the Preface of 
the Cry from the Deſart, ſaith, their Stile 
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is new in this Ape, viz, of ſpeaking in L 
the Perſon of God, is his very great 
miſtake ; nothing has been more common 
than ſuch a Stile among the Quakers, 
both in their Speakings and Writings; 
the which that this Author ſhould be 
ignorant of, is ſomewhat ſtrange : The 

| Phraſe of my Child, is frequent in 7he. 

a Kempis, de Imit. Chriſti, 
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PAG. 31. line 9. read Seck. Y. Pag. 34. L. 1. r. 
the. Pag. 37,1. 32. for light, r. hot. Pag. 49. 
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Some brief REMARKS ypon Mr. 
Lacy's Book of his Prophetical Warn- 
ings; ſhewing the invalidity of his 

Arguments for his pretended Inſpi- 
rations. „ 


| Remark I. 


N his Preface, Page 1. he begins with a very . 
ſlender and unſatisfactory Proof, That Dnagi- 
nation could not produce in him ſuch Agitati- 

ons and Effects as in the Camiſars ; Reer 

| (as he ſaith) he had ſeen none of them for the 
ſpace of eighteen Days before his came upon him, He 

4 ſhould confider, that Imagination is like a Seed, that 
after it is ſown, may lie many Days in the Ground 
before it ſpring up viſiblxy. i 
lis next Reaſon is as ſlender as the former, vix. 

That his were ſo intirely different frem theirs ; for, 

_ comparing the Account of theirs, and of his, in 

their ſeveral Books, the difference ſeems very ſmall, 
but what might proceed from their different Com- 
plexions or Conſtitutions. 


Remark II. 


Pag. 5. Pref. In his Agitations and Wo ds in his 
Extaſies (he ſaith) he is altogether paſſive. In this 
he may be (and moſt probably is) in a great Mi- 

ſtake ; for although a Perſon may feel himſelf 

| ſtrongly moved ro ſpeak or do ſuch things, yer that 


R 


is no Proof that he is altogether paſſive. He calls 
his Agitations, very improperly, Exſtacies; for Ex- 
ſacies properly and ſtrictly underſtood, cauſe an 
alienation of the Senſes, ſo that Perſons who have 
them cannot ſpeak, nor obſerve them who are a. 
bout them, ſo long as the Exſtaſie remains upon 
them. But ſo it ſeems it was not with Mr. Lac); 

for a great part of many of his Speeches was ſpent 
in reproving the rudeneſs of ſome of his Hearers. 
The Holy Prophets, who ſpoke as the Holy Ghoſt 
moved them, yet were not altogether Paſſive, but 
actually made uſe of their natural and acquir'd 


Abilities, in delivering cheir Prophecies, as appears 


by their differing Stiles. 
Remark III. 


In Pag. 6. Pref. The third Reaſon he gives, is, 
That he has the more Confidence, that God does not now 
deliver him up to ſo horrid a Deluſion, as the volun- 
tary ſpeaking of himſelf wou'd be, in the Perſon of Cod; 
that he never allowed himſelf in the practice of any 


known Sin, nor deliberately or preſumptuouſly to ecm. 


mit any one ſuch Act. But now, is this Reaſon ſuf. 
ficient to prove he is not under ſuch a Deluſi 
on? For many others who have been un- 
der the like Deluſions, will ſay as much as this, 
and perhaps with as much Truth. St. Paul faid 
concerning himſelf, when he was a Phariſee, That 
touching the Law he was blameleſs, and thought with 
ame that he ought to do many things contygry to 
the Name of Feſus of Nazareth, Acts 26, 9. 


| Remark IV. 


Pref. Pag. 9. He never did imbibe any Notions er 
F,inciples againſt the Clergy, If he was not in Com- 
munion with the Church of Fygland before the 

time of his ſuppoſed Inſpirations, it cannot be be- 
£ Ny © lieyed 
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lieved but that he had imbibed ſeveral Notions and 
Principles againſt the Clergy of the Church of Eng- 
land. But ſuppoſe he had not imbibed any Noti- 
ons or Principles againſt them before chat time, it 
is very evident, he has ſince that time imbibed ma- 


my Notions and Principles againſt them, and very 


unjuſtly and uncharitably (and that in the Name 
and Perſon of God) he doth accuſe them, Pag. 100, 
N | 


Remark V. 


Peref. Pag. 9, 10. He concludes, That from bis 
' [mall proficiency in the Latin and Greek, before his 


(pretended) Inſpirations came to him, his Latin and 
Greek that he utter d in his Inſpirations could not 
come from ſuch ſmall initiation or progreſs therein: 


Bur why nor, ] pray? They might have all pro- 


ceeded from one not ſo far advanc'd, as he confeſ- 
ſeth he was. His Latin in all his Inſpirations deli- 
vered in his Book, are ſo full of Sybzriſms and 


falſe Latin, that any School-boy that had learned as 
far, had he not expreſſed himſelf in truer Latin, 
ſhould have deſerved ſevere Cenſure from his 
Ychool-maſter; and for his Greek, being but two 


ſhorr Periods, rhe laſt of them is meer Nonſence ; 
it's ſtrange, if he was meerly Paſſive, that the Or- 
gans of his Speech could not be moved by that 
Power chat did act him to pronounce a few Greek 
Words duly and properly. 


KNemark VI. 


pag. 12. Pref. This Miſſion brings no new Doctyine 
with it, nor advances any thing diſſonant from the 
Scriptures, Bur what if it doth not ar preſent? No 


more did ſome other pretended Miſſions at firſt, 


But Mr. Lacy's Aſſertion is not true, that it advan- 
ces not any thing diſſonant from the Scriptures, the 
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very deſign of iris againſt che ſtanding Miniftry | 


ſer up by Jeſus Chriſt, to continue in the Church + n 
until the end of the World, Matth. 28. 20. Eph, W Spir 
4. 11, 12, 13, 14. and that the deſign of his Miſ. how 

ſion is this, appears from his own Words, pag. 12. Sata 

of his Preface ; If Mankind (faith he) from the leaſt how 
to the preateſt, ſhall ever come to be taught immedi. Or 
ately by the Spirit of God, they would not need othy WF Wo 

Inſtrufticns, Here he advanceth a falſe Notion chal 

altogether diſſonant from rhe Scriptures, that to be 5 

taught by the Spirit, is to be taught ſo immediate. 

I x, as to render all outward means of Inftructio, i _ 
even the Holy Scriptures themſelves, needleſs and ll | 
uleleſs. And what he faith in the Perſon of God, but 
Pag. 13. of his Book, I hear none elſe but thoſe that 01 
are broken in Spirit, and ſtrong in Faith, is evidently poc 
contrary to Scripture; for God heard him, who ſaid, m 

Lord, I believe, help thou my Unbelief, Mark 9. 1 
24. See alſo Rom. 14. 1. and Rom. 15. 1. 

Remark VII. 4 

Pag. 28. of his Book, This City in a very little 7 
time ſhall know, that T have given Authority to my Ser- F 
vant to Bleſs and to Curſe ; this he ſaith, perſonating 0 
God Almighry, The like Authority to Bleſs and q 

to Curſe did that Falſe Prophet Muggleton pretend 5 
unto, and I find not that Mr. Lacy bas given any 
better Authority for his. His pretended Authority : 

to Curſe, appears to be contrary both ro the Goſpel _ 
Doctrine and Spirit, St. Mat. 5. 44+ Rom. 12. 14. © 6 


1 Cor. 4. 12. 


Remark VIII. 


Pag. 20. He brings in God Almighty thus ar- 
guing : Did ever any Falſe Spirit invite and urge to 
ſuch Duties as you hear? Bur this Argument having 
no ſolidity of Truth in it, can be none of Gods 
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making, what ſeemingly religious Duty bur a 
| Spirit of Error may ſeem to perſwade top Elſe | 
| how is it chat Satan's Miniſters are transform'd, and 

Satan himſelf alſo, as an Angel of Light ? And 

how elſe ſhould Wolves come in Sheeps Cloathing ? 

Or how ſhould Falſe Teachers, with good 

Words, ſeek to deceive the Simple, and make Mer- 
chandiſe of them ? . 


Remark IX. 


Pag. 33, 34. Oh what is all the Chriſtian Church, 
! ut Canaan 2 Their Sin is full, their Cup overflows 
with Abominations. And Pag. 42. OH! Univerſal Hy- 
pocriſie! And throughout his Book he harh a great 
many ſuch uncharitable Exprefſions — 


| Remark = 


In his pretended Prophecies and Judgments, par- 
ticularly againſt the City of London, as in Pag. 100. 
vhere he ſaith, A terrible Overthrow of Buildings in 
(this City, whereof no warning, but what I give thus: 
Me have no ſolid Ground to believe his fo peremp- 
tory warning, that he feigneth in God's Name, by 
ſtrong fancy. The City of London needs none of 
his fancied Warnings, faithful Warnings being fre- 
quently given to impenitent Sinners (whereof ir is to 
be much lamented there are very many both in City 
and Country) from God's written Word, that more 
(ure Word of Prophecy, and daily ſounded in 
their Ears, from the Mouths of his Miniſters, as in 
St. Luke 13. 3, 5. and in many other the like 
Threatnings of God's Word, contain'd in the Ho- 
ly Scriprures. And notwithſtanding of the great 
and many crying Sins that abound, both in rhe 
City of London and in the whole Kingdom, there 
is ground of hopes, that God will hear the Cries 
of his faithful and dear Children, who cry unta 


him, 


0 


bim; that his Judgments rlirear 
Word (wichour- reg 
map not be inſſicted 
And as for his p 
ven hum of the Gift of Healing, pag. 37: 
and pag. 11. of his Preface; and other gre 
and i bat ic ſhall-not be ton 

e Signs and Wonders, Pag. 22. 
lly ſuſpend our Belief of thoſ 
until we have better ground to induce. us to be- 
lieve them than he has YE, ven. 0 
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